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Intr oduction

During my 30 odd years as a “Believer” and follower of the Lord Jesus
Christ | had a continual urge to learn more about what was written for
us and how it affected Christians. In the interim, | have studied many
different documents and listened to many “learned” teachers. In almost
every case the source of the information was the Holy Scriptures. From
early childhood | was taught that the King James Version was directly
descended from the teachings of the prophets and that anything else wa:
suspect. Where there were points that were just not quite logical and
didn't fit with other known facts the reason was normally given as
translation discrepancies or language problems. For a while this suf-
ficed and | went on with the learning process and was “growing” in the
knowledge of the purpose of the bible.

However, some of the promises that | found in the scripture didn’t seem
to fit into the present day concept of the Jew/Gentile world and indeed
many of them could never be fulfilled by the Jew as we know them
today. The little nation of Israel, while holding a position of endear-
ment among most of the evangelical community, had few if any of the
traits identified as belonging to the biblical Israel. There were numer-
ous quotations in the Old Testament as well as some of Jesus’ state-
ments that just didn’t mesh with the modern day teachings. Bringing
up such subjects as the “lost tribes of Israel” or questioning the propa-
gation of the entire earth and all its various races from Noah and his
wife (by the way, her name was Naamah, the daughter of Enoch) alone
were certain to get you ostracized in most congregations.

So, in addition to the promises | started to study the application of the
various covenants, both in the Old and the New Testaments. This
brought out the fact that every one of them was directed to a specific



person or people and to no one el®e term “Lord God of Israel” is
found over a hundred times in the bible and never is he referred to as
the “Lord God” of anyone else. That caused me to investigate the quo-
tations where God and/or the prophets spoke and to whom they were
directed.

With all the frantic discussion about the 10 commandments | went to
see just to whom they were given — | found out that it really doesn't
matter if they’re in the courthouse in Alabama or not. They were given
to Israel and there was no indication that any other people were to com-
ply. It became quite clear that from Adam through Revelation there was
a definite and specific routing of the attention of God to a single group
of people. This revelation was so startling to me that | had to write it
down. As the new covenant in Hebrews 8 says, I'm not teaching my
neighbor, I'm merely bringing out the information that has been in the
bible for centuries and has not been taught as fact.

If you find things here that are different than what you have been taught

in the past — please don't react by “shooting the messenger”; check the
scripture and see what it actually says. Read and ponder, then come tc
your own conclusions.
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Over View

The modern church doegsmake much of the fact that our bible, from
Genesis through Revelation, is solely the documentation of genealogy
and activities of a select group of people. God refers to them as a “pecu-
liar" people unto himself. Only as they interface with or are associated
with this select group is any of the earth’s other people even mentioned
in the scripture. Within the scripture there are a series of covenants
between the people that are the seed of Abraham, Isaac and Jacob an
them only. Due to the various misinterpretations of the terms tribe,
nation, gentile and Jew there is considerable confusion as to just what
is the true meaning of many of the key scriptures. Only by utilizing a
good concordance to verify the meaning of the words can we be certain
of what was meant by the author and the inspiration of the Holy Spirit.

| have attempted to ferret out a number of the confusing items which
frequently have been or are being taught in a manner contrary to the
original language and documented the original interpretation which is
usually opposite to that being taught today.

Another frequent item causing problems and confusion is the error of
determining just to whom the various promises, prophecies and
covenants were made. There are many promises within the Old
Testament that can only be fulfilled by the children of Israel and yet
they are constantly being applied to other people thereby causing con-
fusion within the body of Believers and ridicule from without. In the
same manner that persons outside the parties of a contract or covenan
are not subject to the provisions of that agreement they are also not enti-
tled to the consideration or benefits associated therewith. Promises
made to a specific group are not applicable to other groups regardless
of the desire of those other groups. Hopefully the following will help
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to clear up some of the problem areas. Keep in mind that thfeliedf

only as a tool to motivate others to investigate the items and determine
for themselves the applicability of the scriptures. A portion of the new
covenant stated in Hebrews 8 is that they shall not teach ewsone

his neighbor..” because we will have the ability to discern for-our
selves the truth of the promise. Major problems can be caused by one
sitting under the teaching of another without verification of the materi-
al being dispensed. Seek the truth!
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Genesis

Because of some of the misinterpretations starting in the first chapter of
Genesis, the true message of God throughout the rest of scripture has
been hidden and caused many readers to remain confused. The story o
creation in chapter 1 includes the creation of man in verses 26 and 27
(“male and female eated he then)! The creation action here does not
indicate that a single man and a single woman were created; this cre-
ation would be the creation of masses of animals and plants simultane-
ously as well as multitudes of “males and females” that were the creat-
ed beings. Chapter 2 states that at the end of the events in chapter 1
“...eventhing to be created had been credted” He (God)ended the

work He had madeand He ‘tested’ You will note that is says that
God rested — it does not say He rested for a day or two — only that He
“rested from all that He had dohe

After this there is no further mention of the created beings. It is as if
God put the creation description in the first chapter only to emphasize
the fact that He had completed the creation of everything and it was all
his doing. Then in 2:7 — after all the created things had been finished
and God had rested for an indeterminate period of time, God “forms”
Adam. This is a completely different verb and act than the creation act
of chapter 1. Upon forming Adam God “breathed” into his nostrils and
Adam became “a living soul.” None of the previously created beings
were given this “breath”; only Adam. Failure to understand this differ-
ence in the creation of those people in chapter 1 and the considerably
later forming of Adam as two separate and distinct actions is the pri-
mary cause for much of the confusion regarding the creation process.

Each time Adam is mentioned after his being formed he is referred to
by God as “the man.” The definite article here signifies that Adam is a
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particular being apart from all others. He is so mentioned 9 times in
Genesis. There is no evidence or record of any names, description, his-
tory or particulars of any being, man, beast or otherwise, created before
the forming of Adam — only with Adam does God start keeping “score”
by name. The obvious reason being that those “created beings” later
referred to as “sons of men”, are not party to the lineage addressed by
the bible, nor were they to have any part in God’s ultimate plan for the
Adamic people. The common belief that Adam and Zoe — Eve being a
name inserted in the later Masoretic text to replace the original term for
“life” — were the parents of all the various races is among other things
a genetic impossibility and violates all the biological rules implement-
ed by the creator. It just cannot be. All things were said to reproduce
“in their kind” throughout the creation process. Later in Genesis it also
cannot be true that Noah and his wife were the origin of all the various
other races after the flood. The use of the term “seed” in chapter 3 uses
the same word that is later to be used for the descendants of the patri-
archs. However in this first case it has caused problems in interpretation
due to the fact that two “seed” lines are mentioned — “thy seed” mean-
ing Satan and “her seed” meaning Eve/Zoe. Both are valid uses and yet
very little has ever been revealed about the meaning of the two. The
context is meant to be a perpetual enmity between the two lines.

Although there is no mention of the requirements for worship and/or
sacrifice there had been direction given after Adam and Eve/Zoe were
banished —(there was no need for sacrifice prior to the original sin)
because Cain and Abel were both aware of how the sacrifice was sup-
posed to be presented. Abel did his properly and Cain improperly:

6 And the LORD said unto Cain, Why art thou wroth? and why
is thy countenance fallen?If thou doest well, shalt thou not
be accepted? and if thou doest not well, sin lieth at the. door
Gen 4:6&7

Cain had brought his sacrifice to God in a manner unacceptable to God
and was rejected on the spot. His anger against God resulted in a fit of
jealous rage against his brother and he killed Abel. He was banished
from the community of Adam at that time and lamented that action and
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the danger it presented to hiiihen he was cast out, Cain said that he
was being tiriven out fom the face of the eaftland “from thy face
(God's face)xhall | be hidderi He (Cain) then went out to dwell among

the “sons of men” (the descendants of those men and women created in
Gen 1:26) in the land of Nod which the bible says was east of Eden.
These were the people that he thoughtatiyone that findsne may

slay me’ He then became a part of that society and intermarried with
them and had several children and built a city. That portion of the his-
tory is found in 4:16-24.

At the beginning of Chapter 5 we are told the purpose of the book we
call the bible; Thisis the book of the generatiofite word translated

as “generations” — Strong’s 8435, is also often used as “descendants” or
“race”) of Adam” This is a very important statement! Only from the
sons of Adam is there any sort of descendency recorded. All the
genealogies of Adam start with Seth; neither Cain nor Abel are men-
tioned in the listing. Other races and tribes or people are recorded only
as they interact with or are associated with the people that are descen-
dants of Adam. In each family or “house” (scripturally, family or house

is always a designation of a man’s descendants, usually sons only) there
is always one man selected to continue the line that will lead up to the
children of Israel. As many of the sons of Adam in the Genesis account
lived for several centuries, it can be assumed that they had a multitude
of other children. The text normally specifies that the man lived a num-
ber of years after the birth of the succeeding son “and had sons and
daughters.” Only the particular son “seed” was to be mentioned in the
scriptural listing. The bible becomes much more clear and easier to
understand when approached from that standpoint.

The mention of the two types of people in Gen 6 has been a point of

confusion for decades and many of the attempts to explain the passage
have only served to confuse the situation even more. However if the

terms are used as given elsewhere in the scripture, the meaning
becomes quite clear.

1 And it came to pass, when men began to multiply on the face
of the earth, and daughters were born unto th%ﬁihat the
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sons of God saw the daughters of men that they faer and
they took them wives of all which they chose. Gen 6:1 & 2

In the genealogy in Luke 3, the summation in verse 38 says thihe"...

son of Enos, who was the son of Seth, who was the son of Adam, whc
was the son of God You will note that the sori is italicized meaning

it was added by the translators and the statement should read “Adam,
who was of God.” Therefore, in this context, all Adam’s sons are also
to be considered as “of God” and were not to intermarry outside their
immediate kin (Adam’s descendants).

Further in Genesis chapter 6 the problem of mixing marriage with the
daughters of the people other than the Adamic strain (daughters of men)
was the very thing that was angering God. Verse 9 states that Noah was
a “jJust man and perfect in his generations and pleasing to"@=ing
“perfect in his generations” meant that Noah, his ancestors and family
had no intermarriage with the “daughters of men” those people created
in Genesis 1:26 that were obviously living around the area where Noah
and his ancestor were living. That statement has nothing to do with his
being a moral person. One must make the distinction of the difference
of the creation of “man” in 1:26 and the “forming” of Adam in 2:7.
Since Noah was a direct descendant of Adam (see the genealogy in
Luke 3) he also was “of God.” Later on in Deuteronomy you will find
the following:

8 When the Most High divided to the natigaghnos - the 12
original tribeskheir inheritance, when he separated the sons of
Adam, he set the bounds of the people according to the number
of the children of IsraeP For the LORD's portion is his peo-

ple; Jacob is the lot of his inheritandeeut 32: 8 & 9.

This inseparable tie between God, Adam and the children of Israel is
reiterated time and time again throughout the Old Testament. This is the
first evidence we have of the divine selection of the chosen line that is
to lead to the Messiah. One ancient definition of the term “inheritance”
meant “right of possession or ownership.” This possessive guardianship
remains in effect throughout the entire scripture and within the bible
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there is no mandate more important to God than the prohibition against
race mixing by His chosen people. We will see many examples of the
terminology He uses to signify the special place that the people that
were to become Israel has in God’s heart. Starting with Adam and con-
tinuing along the lines in the genealogy given later, God maintained a
“conduit” of heritage protecting his “peculiar” people for the purpose
he had in mind for them. Another item of interest is the longevity of the
sons of Adam — there is no evidence that any of the created “men” ever
attained lives of 900 plus years. Obviously this was God’s method of
allowing the sons of Adam to “catch up” since they apparently had
entered the world centuries after the beings created in 1:26. Strangely,
there is no mention of any of the wives dying until Sarah in 23:1. She
was 127 years old when she passed.

As the scripture progresses through the familiar names, we come to
Noah and the flood. God said that Noah waghteous in his genera
tions’ meaning that Noak'family had not mingled with the other races.

In Matthew 24 where Jesus says;

For as in those days betoithe flood they were eating and

drinking, marrying and giving in marriage, until the day when
Noah entered the arb'?,9 and they did not know until the flood

came and swept them all away .Matthew 24:38,39

What is meant here is thathey, the “children of God”,Adam’s
descendants were eating and drinking and marrying with the other peo-
ple (sons/daughters of men) that they were forbidden to mingle with.
This so angered God that he destroyed the entire population of the peo-
ple (Adam’s sons) he had set on the earth to do his work. Only 8 souls
of the Adamic race (Sons of God) were saved.

Noah's three sons were to be used to propagate the “world” after the
flood and the particular man chosen to maintain the Godly line was
Shem although Japheth was the elder (Gen 10:21). Since the lineage
could only come from a single man his progeny was to continue the line
uninterrupted. Again, it is beyond comprehension how men boasting
advanced degrees can stand in a pulpit and tell the congregation that
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Noah and his wife had children that constituted populating all the races
of the earth!

Noah's grandson Canaan was cursed as a result of Ham'’s inappropriate
action with his mother and he and his descendants will not be men-
tioned for years — until the children of Israel are in the “Promised
Land.” The list of descendants of Noah'’s three sons is set forth in chap-
ter 10. In chapter 11 starting with verse 10 the lineage is completed
from Shem to Abram, and the selection by God to get Abram out of the
Ur of the Chaldeans where his father Terah lived.

Terah was a high official in the court of Nimrod and that administra-
tion was the center of pagan “Babylonian” worship. After moving to
Haran in Canaan Terah died and left Abram alone except for Sarah and
Lot. While in Ur God had told Abram tagét thee out of thy cougtand

from thy kindred and from thy father's house unto a land that | will show
thee;” This was a rather di€ult order to obey because sons normally
did not leave the area of the “house” of their father. He then gave Abram
the initial promise thdt...I will make of thee a grat nation, and | will

bless thee and make thy name great and thou shall be a blessing. And |
will bless them that bless thee, and curse him that curseth thee; and in
thee shall all the families of the earth be bless¢@&n 12:1-3)

Note that this covenant is with Abram only! #ill make the&..) In

the other covenants where the promise/covenant was to go to his
descendants, it is so stated by adding “thy seed” after onJAﬁ(j [

will establish my covenant between me and thee and thy seed after thee
in their generations for an everlasting covenant,” Gen 17)s same
continuation is found in the promises to Isaac and Jacob where their
“seed” is promised the blessing of the fathers bringing the covenant up
to the children of Israel. Also note that the promise is to bless “them”
(plural) that bless thee (Abram) and curse “him” (singular) that curseth
thee...” the curse was to be against an individual, not a wholesale curse.
This phrase is often quoted as applying to various other people and used
as a motivation for support and fundraising by television evangelists.

Abram was 75 years old when he left out of Haran with only Sarah and
Lot. The promise of Genesis 13 was not given to Abram until he and
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Lot separated some time lat€his would be the first time that Abram
was actually alone with the Lord God of Israel since he had received the
order to separate himself.

Years later, when Abram was approximately 85, Sarah devised a plan
to “help” God with an heir for Abram by using her Egyptian maid
Hagar. We all know the story of the results of that — Ishmael became
the problem that the family could not cope with and later he created a
number of princes that were to persecute the children of Isaac for
centuries. It was 14 years later when Abram was 99 that the Lord
appeared to him again (Gen 17) to establish a covenant with him. :

1 And when Abram was ninety years old and nine, the LORD
appeared to Abram, and said unto him, | am the Almighty God,;
walk before me, and be thou perfe%tAnd I will make my
covenant between me and thee, and will multiply thee exceed-
ingly. 3 And Abram fell on his face: and God talked with him,
saying,4 As for me, behold, my covenant is with thee, and thou
shalt be a father of many natiomsNeither shall thy name any
more be called Abram, but thy name shall be Abraham; for a
father of many nations have | made trfband 1 will make thee
exceeding fruitful, and | will make nations of thee, and kings
shall come out of thed. And | will establish my covenant
between me and thee and thy seed after thee in their genera-
tions for an everlasting covenant, to be a God unto thee, and to
thy seed after the8.And I will give unto thee, and to thy seed
after thee, the land wherein thou art a stranger, all the land of
Canaan, for an everlasting possession; and | will be their God.
9 And God said unto Abraham, Thou shalt keep my covenant
therefore, thou, and thy seed after thee in their generaﬂ@ns.
This is my covenant, which ye shall keep, between me and you
and thy seed after thee; Every man child among you shall be
circumcised!! And ye shall circumcise the flesh of your fore-
skin; and it shall be a token of the covenant betwixt me and you.
(17:1-1)

Note the action wording hereAnhd | will make my covenant”; “...for
a father of many nations have | made thée. | will give unto thee and
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to thy seed after thee the lamtherein thou art a strangerGod made

the decision to place Abraham as a party of the covenant — Abraham did
not make the decision. As to the “father of many nations” statement, the
context here is not a succession of nations, but many nations at one
time. God also changed his name from Abram to Abraham, meaning
“father of many nations.” Within the provisions of the covenant there
were some rules for Abram. First He told Abraham that He was going
to be the God of Abraham’s people (seed), second “all the land of
Canaan was given to Abraham’s seéa ‘an everlasting possession

and third the ritual of circumcision was implemented fevéely male

child among youi Later wherAbraham suggested that Ishmael might

be the selected “seed” God said that He would make Sarah (formerly
Sarai) the mother of the “seed” that was to fulfill the covenant, not
Ishmael. Abraham was 100 years old and Sarah was 90 at the birth of
Isaac. From this instance on only the children of Abraham through
Isaac were addressed as the “people of the covenant” and were watchec
and guided throughout the rest of history.

One of the most significant examples of this exclusivity is the behavior
of Eliezer, Abraham’s chief servant or slave who as a Syrian. In the
Septuagint Abraham says that Eliezer is the son of Mazek my home-
born female slave and is my heir and is going to inherit all his worldly
goods. Later when Eliezer is sent to obtain a wife for Isaac, he tells
Laban that thel“ord God of my master Abrah&arsent himAs he was
praying he also referred to God in the same manner, never claiming that
the Lord was his (a Syrian’s) God, only that of Abraham. This covenant
was established between Abraham and God, there is no mention of any
other party to it. This selectivity was to continue from Abraham through
the establishment of the tribes that were to become the people of Israel.
One important point to be made here; Abraham was not a Jew! The
term “Jew” did not come into usage until centuries later when that term
was used to identify the most of the residents of Judea.

The same covenant that God had made previously with Abraham is reit-
erated in chapter 22 only in this instance it is given to Isaac. He is
referred to several times in the promise as “thy seed” and previously
God had told Abraham that the “seed” would come out of Sarah.
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Isaacs life is not well documented in the scripture but it indicates that
he was very prosperous and accumulated much in the way of earthly
goods. He had two sons, Esau and Jacob, from whom the lineage was
to continue. The story tells that Isaac was endeared to Esau the firstborn
because he was an “outdoor” man and Rebecca “loved Jacob.” Tl
assume that all are familiar with the scheme that Rebecca and Jacob
used to obtain the paternal blessing from Isaac at the expense of Esau
Although Esau did receive a lesser blessing the two brothers initiated
the conflict of the tribes of the mid-east that is still with us to this day.
Esau became known as “Edom” (which is translated as “red” - Gen
25:30) and the Edomites were/are a constant source of conflict to the
sons of Jacob/Israel.

The origination of the various tribes that Israel was to later dispossess
when they came into the Promised Land starts with the progeny of
Ishmael. Neither he nor his children could become part of the congre-
gation of Israel because his mother Hagar was an Egyptian and there-
fore he was a “mamzer” and was outside the line from Abraham. We are
told in 28:9 that Esau, in what appears to be an act of spite, went unto
Ishmael and took his daughter Mahalath for a wife. Later in 36:2 we're
told that Esau also had wives of the “daughters of Canaan: Adah the
daughter of Elon the Hittite, and Aholibaman the daughter of Anah the
daughter of Zibeon the Hivite.” The Ishmaelites and Esau’s descen-
dants, over the years mingled with the other people of the area of
Canaan and became the seven tribes (including the Hivites and Hittites)
that were to be destroyed by Joshua when he brought Israel into the
Promised Land. In Numbers chapter 20 we are told that the Edomites
are the first people to deny access to Moses and Israel when they were
traveling north to the Promised Land.

The trail of the Edomites, later to also be known by the Greek term,
Idumeans, never gets far from the chosen strain and becomes one of the
enemy’s most effective weapons against the Israelites over the cen-
turies.

In Genesis 33, Esau, after meeting the returning Jacob/Israel is said to
return to his home in Seir, later known in scripture as Mt. Seir. The
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Edomites lived in that area, just southeast of the territory that was to
become Judea, for several hundred years. Malachi 1: 2-4 reveals the
attitude of God toward Esau/Edom. Interestingly, throughout scripture
the Lord is often referred to as “The God of Abraham, Isaac and Jacob”
denoting a possession and Esau’s station is mentioned in Malachi 1:3
where God statesAhd | hated Esau.”

Jacob of course is sent away by Rebecca to prevent Esau from killing

him. He spends several years in indentured servitude to his uncle Laban
and in the process accumulates two wives, two concubines and count-
less livestock and slaves. Over the years he also fathers 12 sons who ar
to become the “whole house of Israel.” The covenant to Jacob, given

in Genesis 35 makes it clear that there is to be a number of kings come
from his descendants. The promise of the perpetual possession of the
land given to his father (Isaac) and grandfather (Abraham) is repeated
to Jacob. In Jacob’s version of the promise there is an added commit-
ment on God’s part:

And behold | am with thee and will keep thee in all the places
to which thou goest, and will bring thee again into this land;
for I will not leave thee, until | done that which | have spoke to
thee of.” 28:15

The context here is that God is promising Jacob (Israel) that he will
return to the “land” where he was sleeping and had the dream. This
means not only after the period of servitude to Laban but ultimately
Israel, through his seed, will return to that particular land.

Chapter 36 starts out with the lineage of Eshlow these a the gen-
erations of Esau, who is Edghand ends with the statement he is

Esau the father of the Edomitek between is the description of many

of his descendants and where they lived. In the lineage of the descen-
dants of Esau note that the sons are listed as being from the wife, in con-
trast to the way the Israelite descent is always shown from the father.
The origin of the Amalekites who were to continually persecute the
Israelites later is given in 36:12Afid Tmna was concubine to Eliphaz,
Esau’s son; and she bore to Eliphaz Amaldksau separated from
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Jacob due to the extent of the two brothers holdidgs) ‘Esau took his
wives and his sons and his daughters, and all the persons of his house
and his cattle and all his beasts and all his substance which he had got-
ten in the land of Canaan and went into the country from the face of his
brother, Jacob.”36:6 He went to the area known as Mt Ssamed for

Seir the Horite who inhabited the land. (36:20) The Edomites lived in
that locale for centuries.

In the 38th chapter of Genesis, Israel's son Judah gets himself involved
in a serious problem with the Lord and the way he gets out of it could
only have been by the sanction of God! Judah was living in the area of
Canaan prior to going down to Egypt and he took an Adulamite
(Canaanite) wife, Shua. This was definitely contrary to the covenant
God had with the descendants of Abraham and in violation of the orders
that his grandfather, Isaac, gave for the process of selecting Jacob’s
wife. Judah had three sons by Shua; Er, Onan and Shelah. Judah selec
ed an Israelite wife, Tamar, for Er the eldest, which was also against the
rules of the tribes, and Er was killed by God on his wedding night.
Judah then told Onan tgd into your bother’s wife and raise up chil-

drer’ but Onan elected not to consummate the marriage and he was
killed by God also. Since Shelah was too young to marry, Judah told
Tamar to go back to her father’s house and wait for Shelah to mature.
During the waiting period, Judah either forgot or just neglected to ful-
fill his part of the bargain and Tamar became devious. She posed as a
prostitute and enticed Judah into a one time encounter unknown to him
that she was his daughter-in-law.

This whole episode can be found in the 38th chapter but the tremendous
importance associated with this union is found in the genealogy of the
selected people from this time forward. From the single intercourse
were born twin boys Pharez and Zara who were to have significant roles
in both sides of the ancestry of the Messiah. In the genealogy of Jesus,
Matthew chapter one, both the boys are mentioned®nd Judas
begat Phares and Zara of Thamar (Tamar); and Phares begat Esrom;
and Esrom begat AramAlthough the two sons are key to the lineage

of the house of Israel, Tamar disappears into history. Shelah, being out-
side the purity of the lineage of Israel because of his Canaanite mother,
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could never be considered an Israelite and shows up later as an adver
sary of the Israelites. This is another instance where God comes in and
“salvages” the purity of the tribal lineage he mandated to the original
founders of what was to become the tribes of Israel. The descendants of
Shelah continued to live in the southern part of Canaan and were to later
intermarry with the children of Esau and Ishmael and become a part of
the Edomite/Canaanite people. Here again the ban against miscegena
tion is obvious; the chosen lineage comes only from the offspring of a
union of an Israelite couple. Once the bloodline is established outside
the bounds of the covenant, the children can never be brought back
under the covenant. (See Deuteronomy 23:2)

Again 'l assume everyone is familiar with the story of the brothers and
the sale of Joseph into Egypt and the movement of Jacob/Israel and all
his family down there for approximately 400 years. During this period
the 70 odd people of Jacob’s house that went to Egypt (Gen 46:27)
became approximately 2.5 million. The prophecies associated with the
sons of Jacob in chapter 49 are a valuable source of information as to
the destinations and futures of the various tribes. Note that each of the
tribes (sons) has a unique prophecy and that Joseph is blessed far mor:
than any of the other sonavitreover, |(Jacob)have given to thee
(Joseph)one potion above(more than)thy brethren...48:22. The
prophecies given are unique, limited and specific to each of Israel’s
sons; there is nothing prophesied for any other race or people.

In an unusual act, Israel (Jacob) took possession of Joseph'’s first two
sons, Ephraim and Manassas and claimed them as his own, stating
“...let my namglsrael) be named on thefnBy crossing his hands
Jacob placed the prominent blessing on Ephraim, the younger rather
than on Manassas, the elder, which was a deliberate act. Later these
two tribes will become part of the northern portion known as Israel ful-
filling that prophecy. Because of Israel pronouncing this, no people
other than the two tribes named after his two grandsons have the right
to the name Israel. For this reason, only the northern ten tribes contain-
ing Ephraim and Manassas were ever called Israel. The two southern
tribes were always known as Judah. Occasionally the twelve tribes in
total were called “the whole house of Israel.” The role of succession of
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the fathels name should have gone to Ruben. As the eldest he would
have been given that honor; however because of dafilihg his
father’s bed (Gen 25:22) that honor was given to Judamother item

not often taught upon is the description of the death and burial of Jacob.
In Genesis chapter 50 the process of mourning and embalming and the
funeral procession at his death was that reserved for royalty such as
kings and Pharaohs.

Jacob’s stature was well known in Egypt he was a very powerful man
and the Hebrews were a privileged group up until the time of the new
kings (Pharaohs) came to power many years after the death of Joseph
The plight of the Hebrews would turn to the worse becausiére.

arose a king that knew not Joséptiexodus 1:8)This would bring on

the period of Moses and the exodus.
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The Exodus

Moses would not become the prophetic leader of the Hebrews until he
was approximately 80 years old. The first 40 years were spent in being
educated under the royal schooling system of the pharaoh’s children.
Another 40 were spent tending the flocks of his father-in-law. As with
the other prominent men in the story, Moses was selected by God.
Moses didn't select God. In the “burning bush” scene in Exodus 3 God
informs Moses that He is:

...“the God of thy fatheAbraham, the God of Isaac and the God of
Jacob” and He"has seen the affliction of my people whe an
Egypt” and that He(God) is come down to “deliver ther(His
People)ut of the hand of the Egyptians and to bring them out of that
land unto a large and good land, unto a land flowing with milk and
honey; unto the place of the Canaaniigsscendants of Canaamd

the Hittites and the Amorites and the Perizzites and the Hivites and
the Jebusites.”

This is the first recorded instance where God refers to himself as the
“God of Abraham, Isaac and Jacob”. He is thus referred to numerous
other times within scripture but nowhere does God claim to be “the
God” of other races or people. Itis interesting to do a little research and
find the origin of some of these people who the Israelites were to dis-
place — many of whom were descendants of Ishmael, Shelah or Esau alll
of whom were descendants of Abraham but outside the “seed”
covenant. God then told Moses that He would send binto“Pharaoh

that thou mayest bring fortimy people, the children of Israel out of
Egypt. (Emphasis addedphis is the initial declaration by God as to
His claim on this particular people. In spite of all the names that schol-
ars use to identify the Lord God of Israel, when Moses asked Him who
he would say had sent him — God told Moses to sa‘hath sent me
unto you’
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After the ordeal with the curses and the reneging on his various
promises by Pharaoh, mostly because God Hhaaldéned his
(Pharaots) heat”. (Ex4:21) In 4:22 GodTels Moses to inform
Pharaoh thatl$rael is my son, even my first bdrin the scheme of
descendants the first born son was in a specially privileged situation;
always receiving an additional portion of the inheritance (the role of
primogenitor). In Numbers 3:13 God sayal “firstborn are mine”
Moses imposes the last of the curses; that of the death of the Egyptian’s
firstborn, and the Egyptians allow the children of Israel to leave. The
Israelites came out of Egypt very wealthy. At the departure the Lord
had made the Egyptians so weary of Moses and the curses that the
population ‘gave unto them such things as thmeguired. And they
spoiled the Egyptians In addition the Israelites took with therftotks

and herds and very much cattlf his is a fulfilment of the promise

God made to Abraham in Genesis 15:14dnhd afterward they shall
come out with great substante

Exodus 12 says there were 600,000 men, plus children and “a mixed
multitude.” Assuming four to a family, 2.5 million seems like a valid
number. The “mixed multitude” consisted of people other than pure
Israelites and was to become a problem later on. This is another
instance where the violation of God'’s order to brimy‘people, Israél

out of Egypt causes problems for the Israelites. This “mixed multitude”,
likely mamzer children resulting from intermarriage with non-Israelite
women, was not part of the liberation plan for God’s people.

In the sixth chapter the Lord speaks to Moses and informs him that

He (God) is to bring His people out of Egypt and take them to the land

promised to their fathers Abraham, Isaac and Jacob. Then in verse 7
The Lord God of Israel makes the first declaration of the exclusive rela-

tionship between God and the Israelites:

“Whegefore say unto the children of Israel, | am the LORD, and | will

bring you out from under the burdens of the Egyptians, and | will rid

you out of their bondage, and | will redeem you with a stretched out
arm, and with great judgments:
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And | will take you to me for a people, and | will be to you a God: and
ye shall know that | [am] the LORD your God, which bringeth you
out from under the burdens of the Egyptians. And | will bring you in
unto the land, concerning the which | did swear to give it to Abraham,
to Isaac, and to Jacob; and | will give it you for an heritage: | am the
LORD.Exodus 6:7&8

Note that there are seven “| will's” in God’s declarations. This was
made to the Israelites without their participation.

As soon as the Israelites were out of Egypt and in the desert, the plan of
God started to be implemented. The covenant in chapter 19 is the first
documentation of the unique relationship that these people had with
God.“...ye shall be a peculiar tasure unto me above all people; for
the whole earth is mine: and ye shall be unto me a kingdom of priests
and a holy natiori The “ye” denotes Israel as being the “peculiar”
treasure anddbove all(other) peoplé signifying that God is setting
them into a unique position in his sight. Then in chapter 20 when God
is about to deliver the so-called 10 commandments, he prefaces them
with the following:“l am the Lod thy God, who has brougtitee out

of the land of Egypt, out of the house of bondad@é4at signifies that

the commandments are directed to the people of Israel only — there is
no instance where there is any other people being subjected to the com:-
mandments

Two of those commandments have been misapplied for many years and
the current emphasis on them is totally foreign to the meaning of the
original application, Thoushall not kill” has been incorrectly inter
preted for centuries as not condoning the killing of any individual by
another. However throughout scripture there are directions for the chil-
dren of Israel to kill other people — these orders often coming directly
from the Lord God of Israel. Phinehas was rewarded by the Lord for
his killing Zimri and his Midianite wife in front of the entire congrega-
tion, for violating the ban on intermarriage by the men of
Israel.(Numbers 25:7) Phinehas went on to serve the Lord and the peo-
ple of Israel for many years. Saul was removed as king by God because
he failed to “utterly destroy” the Amalekites, their livestock and slay
their king Agag. In Luke 19 Jesus says that “...thalse would not that
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I should eign over them bring here and slay them before fhmean
ing that in the restoration of the kingdom of God/Heaven those people
that reject Jesus’ authority are to be slain by His order.

Elijah took 450 of the Baal priests down to the river and killed them all
— at the direction of the Lord God of Israel. In Numbers chapter 16 the
God killed 14,000 “murmurers” with a plague. The killing of animals
for the sacrifice and food is obviously allowed and the killing of preda-
tory beasts and criminals is mandated by the Law. So the actual inter
pretation of the commandment is directed to the Israelites telling them
they are not to murder (kill without cause) another Israelite. The shed-
ding of innocent blood is one of the major sins of the Israelites result-
ing in their dispersion later.

The sixth commandment generally stated Hsot shall not commit
adultery” This is a total mistranslation of the varimicheuseis.The

literal meaning is not to contaminate (adulterate) something that is pure.
The true translation should be “Thou shall not adulterate.” The purpose
is to emphasize that the purity of the Israelite race is the paramount con-
cern. Miscegenation was forbidden from the outset and the penalty was
permanent and everlasting banishment from the people of God.
Phinehas’ action above was an acceptable response to the sin of misce
genation. God said that children of a mixed marriage (Israelite father
and a “strange” or non-Israelite wife) could never enter into the congre-
gation of the Lord.(Deut 23:2) Thus for example the children of Judah’s
marriage to Shula, the Adulamite, were forever banned from becoming
members of the covenant people. However, the twins born to Tamar, an
Israelite although born of a questionable relationship (Judah and his for-
mer daughter-in-law) were important parties to God’s program. There
is no mention of an instance of a “strange” wife’s children being con-
verted to the congregation — only banishment.

In the midst of the worship and sacrifice instructions in chapter 23, the
Lord puts a paragraph to instruct the people as to how they are to go into
and possess the land promised to them. The angel referred to in verse
20 is in a similar position as those later seen in the book of Daniel —
operating within a territory assigned by God for the protection and
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direction of the people. In this discussion the people are told to stay “in
the way” (God’s way) and instructions for the disposal of the various

tribes (nations) that were in the land were provided. Notice there was
no hint of evangelizing or converting the indigenous population — the

methods of dealing with them were quite clear and concise. In verses
31, 32 and 33 the essence of the chapter is summarized;

“...for I will deliver the inhabitants of the land into your hand, and
thou shall drive them before thee. Thou shalt make no covenant with
them, nor with any of their gods. They shall not dwell in thy land, lest
they make thee sin against me; for if thou serve their gods, it will
surely be a snare unto thee.”

Notice that God is calling it “thy land” and they arteeven there yet!
In  Deuteronomy chapter 7 the Lord tells Moses:

“When the Lod thy God shall bring thee into the land where thou
goest to possess it, and hath cast out many nations before thee, the
Hittites, and the Girgashites, and the Amorites, and the Canaanites,
and the Perizzites, and the Hivites, and the Jebusites, seven nations,
greater and mightier than thou. And when the Lord thy God shall
deliver them before thee, thou shalt smite them, and utterlyodestr
them thou shalt make no covenant with them, nor show mercy unto
them. Neither shalt thou make marriages with them; thy daughter
thou shalt not give unto his son, nor his daughter shalt thou take unto
thy son. For they will turn away thy son from following me, that they
may serve other gods; so will the anger of the Lord be kindled against
you, and destroy thee suddenly. But thus shall ye deal with them: ye
shall destroy their altars, and break down their images, and cut down
their idols, and burn their carved images with fire. For thou art an
holy people unto the Lord thy God; the Lord thy God hath chosen thee
to be a special people unto himself, above all people who are upon
the face of the earth. “

There is a definite command here from God for his people not to enter
into any sort of association with the people who were occupying the
land. They were to be completely destroyed and driven out to the last
person and in many cases even the livestock and animals were to be
destroyed. There is not even the slightest hint of evangelizing or prose-
lytizing others into the covenant.
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In chapter 24 Moses takes the covenant dictated by the Lord down to
the children of Israel and recounted all the word to them. Andall...

the peoplgsrael)answeed with one voice, and said “All the words
which the Lord has spoken we will dd'hus Israel accepted the so
called “old covenant” which was to remain in force until rescinded by
the Lord due to Israel’'s breaking the terms, many years later. In this
instance again the covenant relationship is solely with the people of
Israel — there is no mention of any other parties to the agreement. In a
foretelling of the role of the Messiah, in 24:1 the Lord tells Moses to
“come up” to worship with 70 of the leaders of Israel and 3 other named
men but they mustworship at a distanck (Afar off) Later in verse

10, after Moses had taken the blood of the sacrifice .arsrinkled it

on the people and said, Behold the blood of the covenant, which the
Lord has made with ya{israel)in accodance with all these words”...
Moses and those same people were able to apprtechdd God of
Israel’ and “...He did not stetch out his hand against the nobles of the
sons of Israel and they beheld God and did eat and dridkly after

the payment of the blood sacrifice sealing the covenant could Israel
approach God. This is a prophetic glimpse of the blood sacrifice of
Jesus that allows modern Israel (not the Jews) to approach God.

Like the 10 commandments, the subject of the Sabbath has been debat
ed for centuries. In chapter 31 verse 16 the Lord S&yiserefore the
children of Israel shall keep the sabbath, to obserthe sabbath
throughout their generations for a perpetual covena#tgain, there is

no scripture obligating any other people to keep the Sabbath. The
“keeping of the Sabbath” was instituted as a day of complete rest — it
was never meant to be a day of organized worship. Worship was deter-
mined by the festivals and sacrificial practices and the individual only
went to the Temple on specific occasions a few times each year. Unless
they lived within a “Sabbath’s days journey” the Israelite couldn’t even
get to the Temple on the Sabbath. Remember that at the time the rule
regarding the Sabbath was given, it would be several hundred years —
till the time of Solomon — that there would even be a Temple. After giv-
ing the pattern for the tabernacle and rules for governing and the pun-
ishment of crimes and sins the Lord visited the tabernacle and talked
with Moses “face to face” (33:11).
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The dialogue between Moses and the Lord God of Israel in chapter 33
shows that Moses was somewhat disturbed by the actions of the people
of Israel. God told him to go up and take the children of Israel to the
Promised Land and that he (God) would send an angel before them, but
he would not go himself because they were a stubborn (stiff-necked)
people and he might destroy them. Later, in the agreement part of the
chapter we find the following:

“...Now theefore, | (Moses)pray thee, if | have found grace in thy
sight, shew me now thy way, that | may know thee, that | may
find grace in thy sight: and consider that this nation is thy people.
14 And he(God) said, Mypresence shall go with thee, and | will
give thee rest!® And he(Moseg said unto him, If thy gsence go

not with me, carry us not up hend®.For wherein shall it be known
here that | and thy people have found grace in thy sight? Is it not in
that thou goest with us? So shall we be separated, | and thy people,
from all the people that are upon the face of the edrfhand the
LORD said unto Moses, | will do this thing also that thou hast
spoken: for thou hast found grace in my sight, and | know thee by
name.(33: 13-17)

Two very important things are within these verses. First, Moses asks
that ‘if | and thy peoplédave found graceand God answers..thou

hast found grace in my sight meaning both Moses and “thy (Gey’
people had found (were given) grace”. Since Moses had requested it
collectively is stands that God awarded it in that manner. Second,
Moses makes the statement that because God is going “up” with the
Israelites; “..so shall we beeparated, | and thy people from all the
people that are upon the face of the earffie Israelites had already
been ordered to totally destroy all the nations that were presently occu-
pying the Promised Land and after their destruction the Israelites were
to have nothing to do with the surrounding people socially. Later,
Solomon in his prayer f’lKings 8) makes the following statement:

" For thou didst separate the(tsrael)from among all the people of

the earth, to be thine inheritance, as thou spakest by the hand of Moses
thy servant, when thou broughtest our fathers out of Egypt, O LORD
God". Failure to maintain this separation was one of the main factors in
the demise of the Israelites.
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As we read through the story of the exodus its easy to just assume that
all the things were in place and available to the children of Israel. When
you consider the support and logistics for such a movement it is truly
impressive! Assume the number of 2.5 million souls is a valid number,
based on 600,000 men and 4 people per family it appears to be logical.
Two and a half million individuals would require approximately 1250
tons of manna daily, to give each person one pound per day. Water
requirements for that many people just for drinking purposes would be
over a million gallons per day to give each person a half gallon.
Bathing and washing of food and clothes would probably add another
500,000 gallons per day — all from “the rock”. In the exodus journey the
source of the water is always referred to as “the rock” which indicates
that there was a specific rock from which they got their water. Psalms
78:20 states thatBehold, he smotherock, that the waters gushed out, and

the streams overflowed; can he give bread also? can he provide flesh for his
people?Psalm 105:41 saysHe opened theock and the waters gushed
out, they ran in the dry places like a riverhis rock was obviously a
miraculous source of water throughout the time of the wandering in the
wilderness.

Moses struck it once the first time (Exodus 17:6) and obtained the water
for the people for the journey but later when he stuck “the rock” twice
in anger (Numbers 20:11), it caused him to be forbidden from entering
into the promised land. The “rock” term is also frequently used as a
label for the Messiah and the flow of life saving water is also an analo-
gy of the role of the Messiah later in the process of the Israelites. After
eating the divinely supplied manraf he povide brea®) for a while,

the people complained about only having manna to eat and the Lord
God of Israel sent them quail to eaaif he povide flesh?).Again if

you assume that each person would consume one bird twice daily it
would require 5 million quail per day to satisfy the requirement for
meat.

For a period of over 40 years, God provided everything that the children
of Israel required for the wandering journey. We are told there were no
sick, their shoes and clothing didn’t wear out and only the doubters of
the safety of the Promised Land were allowed to die. Only the follow-
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ing generation and two of the “spies”, Joshua and Caleb, were allowed
to enter into the Promised Land at the end of the term.

Although the account of the exodus is quite well documented, some
hundreds of years later, someone penned Psalm 105. Within that Psalrr
there is a condensed version of the history of the people of Israel and
the ways that their Lord God cared for them. Some of the key items in
the Psalm relating to Israel's exodus are these:

v6: “O ye seed of Abraham, his (God’s) servant, ye children of
Jacob, his chosen.

Vs 8—11: “He hath remembered his covenant forever, the
word which he commanded to a thousand generations, which
covenant he made with Abraham and his oath unto Isaac, and
confirmed the same unto Jacob for a law, and to Israel for an
everlasting covenant, saying Unto thee will | give the land of
Canaan, the lot of your inheritance:’

Study this Psalm and you’'ll understand that the exceptional care and
support God provided the Israelites over the forty year period was a
miracle that has never been duplicated in human history. Only Israel
has ever been the recipient of such attention!
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Leviticus, Numbers and Deuteonomy

After Exodus there are three books that set forth the principles of how
the children of Israel and their God are to live together in the new land
that God has given them. Leviticus, Numbers and Deuteronomy com-
plete that portion of the bible known as the Pentateuch.

Because they had lived in Egypt for approximately 400 years without
the specific organized worship directions (as far as we know) the initial
part of Leviticus deals with that problem at the outset. All the sacrifi-
cial rules and directions for the sacrifice as well as the participants are
set forth in detail. Many find the book difficult to study because of the
graphic detail of the sacrifices and the resolution of some of the physi-
cal ailment that the people encountered. The rules were put there for
the people to know and the penalty for ignoring them was most severe.
In the 18D chapter where many of the laws of sexual behavior are list-
ed and the prohibitions detailed, there is a statement that makes the
manner of dealing with the people of the nations that were to be over-
run and destroyed more logical:

24 Defile not ye yourselves in any of these things: for in all
these the nations are defiled which | cast out before %u:
And the land is defiled: therefore | do visit the iniquity thereof
upon it, and the land itself vomiteth out her inhabitantsev
18:24-25

God had listed a number of perversions previous to this quotation and
said that the people of the lands given to Israel were guilty of all of
them; therefore He was having them destroyed. This type of behavior
in addition to the worship of the “other gods” was something that the
Lord God of Israel could not condone and the penalty was rapid and

25



complete destructionithin Leviticus alone you can find the term
“your God” approximately 25 times, always referring to the people of
Israel. As stated before there is no mention of any “evangelizing” or
direction for converting any of the indigenous population. Many of the
problems the Israelites encountered later, even during David's and
Solomon’s times were the result of not complying with the direction of
God to destroy the neighboring people and allowing them to exist in the
role of tributes or slaves.

The laws for the Israelites covered many items that are considered
improper today. For instance there are rules for the treatment of slaves
and multiple wives, although there is no prohibition on either practice.
Treatment of Israelite slaves was quite different than slaves that were
obtained from outside the tribes. Servitude like debt could (must) be
forgiven at the occurrence of the year of jubilee or at the conclusion of
a seven year period in some cases.

The book of Numbers details the departure of the Israelites from
Egypt, the first couple chapters provides the census ordered by God,
“Take ye the sum of all the congregation of the children of Israel, after
their families, by the house of their fathersto.Moses and records
about 600,000 men over the age of twenty with their families. Note that
the succession of the family is always based on the descendent sons o
the father. God gave them the tablets of the Old Covenant at Mt. Sinai
when they were only out of Egypt a few months. We are also told of the
order of the tribes in camping around the tabernacle and the attendant
priestly tribe. Some of the sons of various “princes” or leaders of
the tribe of Levi were given specific tasks to perform to support the
maintenance and moving of the tabernacle. No others could approach
or touch those sacred items under penalty of death. Chapter 3 lists the
generations (sons) of Aaron who were anointed as the priests of the
Israelites. In verse 12 God tells Mosesl“have taken the Levitésons

of Levi) from among the children of Israel instead of all the first-borne
that openeth the womb among the children of Israel; therefore
the Levites shall be mineThis action also establishes the special
relationship with the Levites when the Promised Land is divided among
the tribes.
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Throughout the book there is evidence of an almost continual dialogue
between the Lord God of Israel and Moses. That it was a special rela-
tionship is verified when Miriam and Aaron challenged Moses’ stature
with God. (Chapter 12) They were told by God that he spoke to his
prophets by visions and dreams but that wiity ‘sevant Moses, it is

not so, who is faithful in all mine house. With him | will speak mouth to
mouth even plainly.” (Numbers 12: 7&8) Later in chapter 16 some of
the sons of Levi also sought to overturn the authority of Moses and
Aaron. Because they were rebelling against his servant Moses, God
reacted in anger. A total of fourteen thousand of the rebels were
destroyed in front of the entire congregation in an awe inspiring
manner.

In chapter 20 the action of Moses that precluded his entering the
Promised Land is set forth. All the while the children of Israel were
wandering in the wilderness we are told they received water from “the
rock.” There is always the definite article signifying a particular rock.
This is the same rock that God told Moses to smite with his rod in
Exodus 17:6. However, in the chapter 20 situation Moses was told by
God to speak to the rock. Because he was angered by the complaining
of the people, Moses struck the rock twice (20:11) and saidust we

(he andAaron)fetch you water out of thi®ek?” this action so angered
God that Moses and Aaron were told that they could not enter into the
Promised Land with the children of Israel.

When Balaam was engaged to curse Israel, he was aware that he coulc
not do that, in chapter 23 he tells Balak that there can be no curse put
against Israel because of their God. In verse 9 he §ayf$i'r from the

top of the rocks | see hif@od), and fom the hills | behold him: lo, the
people(lsrael)shall dwell alone, and shall not beakoned among the
nations.10Who can count the dust of Jadqitre number of his descen
dants),and the number of the fdabr part of IsraeP” As a prophet,
Balaam knew that the Lord God of Israel had made them a separate
people and that they were not to mingle with the other races. He also
knew that the Israelites were to become a huge group, growing from the
2.5 million that were coming out of the wilderness.
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The gravity of the two principal fehses (bowing to/worshiping other
gods and miscegenation) by the children is found in the story in
Numbers 25. Because the children stayed in the area surrounded by the
Midianites and Moabites for some time they became involved in the
worship of the “other gods” and took “strange wives” from the locals.
Both actions were forbidden and the reaction of the Lord God of Israel
was swift and fierce. The Lord told Moses to have the princes (leaders)
of the various tribes Kill all the Israelite men that hadidined unto
Baal-peor” This meant their having eaten food sacrificed to the other
gods and the “bowing down” to them as well as taking the “strange
women” to wife. We are also told of the action of Phinehas, the grand-
son of Aaron, who killed one man (Zimri) and his Midianitish wife
(Cozbi) and was rewarded with a perpetual covenant of peace from the
Lord God of Israel for his actions.

And the LORD spoke unto Moses saying, Phinehas the son of
Eleazar the son of Aaron the priest hath turned my wrath away
from the children of Israel, while he was zealous for my sake
among them, that | consumed not the children of Israel in my
jealousy”. Numbers 25:1011

Altogether we're told 24,000 Israelites were killed that day for the two
sins against their God. Apparently Phinehas’ action prevented the
wholesale annihilation of the children of Israel. Both of these instances
of his killing large numbers of Israelites happen after the issuance of the
commandment interpreted as “Thou shalt not kill.”

In chapter 35, after setting forth the provisions for the cities of refuge,
God admonishes the people of Israel to refrain from shedding innocent
blood. They are told they are not to tefile (pollute) the land which

ye shall inhabit, wherein | dwell; for | the LORD dwell among the chil-
dren of Israel.” Although we know that God is omnipresent (every
where at once) we have no other instance where he tells of living among
any other people.

An interesting aside is in the benediction given countless times in the
modern church congregations. Surely we've all heard the following:
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“The LORD bless thee and keep thee; The LORD make his face
shine upon thee, and be gracious unto thee; The LORD lift up
his countenance upon thee and give thee peace”

However the total quotation from Numbers 6: 22-27 is as follows:

“And the Lod spake unto Moses, saying, Speak unto
Aaron and unto his sons, saying, on this wisgdgeon and his
sons)shall bless the children of Israel saying unto thenilhe
LORD bless thee and keep thee; The LORD make his face shine
upon thee, and be gracious unto thee; The LORD lift up his
countenance upon thee and give thee peace. AndAheyn
and his sons3hall put my(God’s) name uporthe children of
Israel; and | will blessthem”

So, this blessing that has been quoted so often as applicable to all the

world’s congregations is actually only directed to (and for) the children
of Israel.
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Deuteronomy

Deuteronomywhich means “second law”, is a partial re-iteration of
many of the laws and rules of behavior previously given to the Israelites
as well as pertinent law about living in the Promised Land they are
about to enter. Within the book there are many different manners of
addressing the Supreme Being and they are ALWAYS used as defining
the God of the Israelites. He is referred to as “your God”, “our God”,
“the Lord God of Israel” and several other titles indicating the relation-
ship is exclusively between the two mentioned parties. Within the book
are many prophecies as to the fate of Israel. At times the Lord God of
Israel gives them the choice of “life or death” and as seen in the subse-
guent books, Israel chose the latter. God does explicitly inform Israel
that he has selected them “above all other people of the earth’ and that
he is ultimately to be to them their God (chapters 28 — 30).

Chapter 4 is a complete admonition given by Moses for the Israelites to
remember and keep the laws and commands of the Lord God of Israel:

1 Now therefore hearken, O Israel, unto the statutes and unto
the judgments, which | teach you, for to do them, that ye may
live, and go in and possess the land which the LORD God of
your fathers giveth yo@. Yeshall not add unto the word which

I command you, neither shall ye diminish ought from it, that ye
may keep the commandments of the LORD your God which |
command you.3 Your eyes have seen what the LORD did
because of Baalpeor: for all the men that followed Baalpeor,
the LORD thy God hath destroyed them from among“yBut

ye that did cleave unto the LORD your God are alive every one
of you this day'.5 Behold, | have taught you statutes and judg-
ments, even as the LORD my God commanded me, that ye
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should do so in the land whither ye go to posse&l{taep
therefore and do them; for this is your wisdom and your under-
standing in the sight of the nations, which shall hear all these
statutes, and say, Surely this great nation is a wise and under-
standing people7. For what nation is there so great, who hath
God so nigh unto them, as the LORD our God is in all things
that we call upon him for® And what nation is there so great,
that hath statutes and judgments so righteous as all this law,
which | set before you this da?’DnIy take heed to thyself, and
keep thy soul diligently, lest thou forget the things which thine
eyes have seen, and lest they depart from thy heart all the days
of thy life: but teach them thy sons, and thy sons’ sefls;
Specially the day that thou stoodest before the LORD thy God
in Horeb, when the LORD said unto me, Gather me the people
together, and | will make them hear my words, that they may
learn to fear me all the days that they shall live upon the earth,
and that they may teach their childréd: And ye came near
and stood under the mountain; and the mountain burned with
fire unto the midst of heaven, with darkness, clouds, and thick
darkness12 And the LORD spake unto you out of the midst of
the fire: ye heard the voice of the words, but saw no similitude;
only ye heard a voicel3 And he declared unto you his
covenant, which he commanded you to perform, even ten com-
mandments; and he wrote them upon two tables of sténe.
And the LORD commanded me at that time to teach you
statutes and judgments, that ye might do them in the land
whither ye go over to possesslﬁ.Take ye therefore good heed
unto yourselves; for ye saw no manner of similitude on the day
that the LORD spake unto you in Horeb out of the midst of the
fire:

Later in chapter 4 God verifies the roles of the two parties:

33 Did ever people hear the voice of God speaking out of the
midst of the fire, athou hast head, and live?3% Or hath God
assayed to go and take him a nation from the midst of another
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nation, by temptations, by signs, and by wonders, and hy war
and by a mighty hand, and by a stretched out arm, and by great
terrors, according to all that the LORI®ur God did foryou

in Egypt befoe your eyes?35 Unto thee it was shewed, that
thou mightest know that the LORD he is God; ¢h&x none
else beside him3® Out of heaven he madeee to hear his
voice, that he might instru¢ihee: and upon eah he shewed
thee his great fire; andthou headest his words out of the midst
of the fire.37 And because he lovedy fathers, theefore he
chosetheir seed after them, anddughtthee out in his sight
with his mighty power out of Egyp?,8 To drive out nations
from beforethee greater and mightier thathou art, to bring

thee in, to givethee their land for an inheritance, as it is this
day.?’9 Know therefore this day, and consider itliine heat,

that the LORD he is God in heaven above, and upon the earth
beneath: there is none el Thou shalt keep thefore his
statutes, and his commandments, which | comntaaedthis

day, that it may go well witthee, and withthy children after
thee, and that thou mayestglong thy days upon the etr,
which the LORDthy God giveththee, for ever (Emphasis
added)

Starting with verse 33 God summarizes his actions and what he
demands from the Israelites. Note the use of the pronouns and the fac-
tual references to his past performance. The obvious answer to the ques:
tions posed in verse 33 & 34 is “no”. Two points that require noting are
1; in verse 38 God calls the land they haven't enteredayetrihert

tance as it is this day;and 2; verse 40 “.that thou mayest ptong thy

days upon the earth, which the LORD thy God giveth thee, for ever.”
The word for earth is the Hebrew waadamahwhich can mean the
entire earth. However God is most likely telling Israel before they enter
the Promised Land that he has given them that portion of the earth for
ever.

All of Israel was told of the unique status they had with their Lord.
Moses coached and taught them for 40 years in the wilderness, always
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emphasizing the fact as set forth abdvse rest of Deuteronomy reit-
erates the same laws and commandments.

The following statement made by Moses, quoting a conversation he had
with the Lord God of Israel:

But the LORD hath taken you, anabght you forth out of the
iron furnace, even out of Egypt, to be unto him a people of
inheritance, as ye are this dayDuet 4:20

The term “inheritance” is used frequently throughout the Old Testament
by the Lord God of Israel to address and identify the children of Israel.
It always denotes an ownership of something of value having passed to
the inheritor, in this case making God the possessor of the Israelites.

Then in 4:32 Moses asks the children of Israel a rhetorical question that
puts them in the position where they become certain that they are a
unique people and have been treated like no other people on earth:

32 For ask now of the days that are past, which were before
thee, since the day that God created man upon the earth, and
ask from the one side of heaven unto the other, whether there
hath been any such thing as this great thing is, or hath been
heard like it?33 Did ever people hear the voice of God speak-
ing out of the midst of the fire, as thou hast heard, and #e?

Or hath God assayed to go and take him a nation from the
midst of another nation, by temptations, by signs, and by won-
ders, and by war, and by a mighty hand, and by a stretched out
arm, and by great terrors, according to all that the LORD your
God did for you in Egypt before your eyé&ssut 4:32-34

Moses is asking them if they have ever heard of anyone other than
themselves witnessing the kind of attention and behavior the children of
Israel had in their journey. Of course the answer to that question is, no,
never! Throughout the Pentateuch there are numerous mentions of the
possessive pronoun connecting the members of this exclusive covenant
and excluding any and all others. There is no mention of any sugges-

34



tion of conversion or proselyting the members of the countries that they
are to conquer in any of the existing scriptures.

Chapter 7 is one of the most powerful statements ever made to/about
Israel: (quoted here in its entirety)

1 When the LORD thy God shall bring thee into the land whith-
er thou goest to possess it, and hath cast out many nations
before thee, the Hittites, and the Girgashites, and the Amorites,
and the Canaanites, and the Perizzites, and the Hivites, and the
Jebusites, seven nations greater and mightier than théng

when the LORD thy God them shall deliver them before thee;
thou shalt smite them, and utterly destroy; thou shalt make no
covenant with them, nor shew mercy unto theNeither shalt

thou make marages with them; thy daughter thou shalt not
give unto his son, nor his daughter stiatiu take unto thy son.

4 For they will turn away thy sondm following me that they
maysewe other gods: so will the anger of the LORD be kin
dled against you. and desyrthee suddenly But thus shall ye

deal with them; ye shall destroy their altars, and break down
their images, and cut down their groves, and burn their graven
images with fire® For thou art an holy people unto the LORD
thy God: the LORD thy God hath chosen thee to be a special
people unto himself, above all people that are upon the face of
the earth.” The LORD did not set his love upon you, nor
choose you, because ye were more in number than any people;
for ye were the fewest of all peop%But because the LORD
loved you, and because he would keep the oath which he had
sworn unto your fathers, hath the LORD brought you out with
a mighty hand, and redeemed you out of the house of bondmen,
from the hand of Pharaoh king of Egy%Know therefore that

the LORD thy God, he is God, the faithful God, which keepeth
covenant and mercy with them that love him and keep his com-
mandments to a thousand generatioH%And repayeth them

that hate him to their face, to destroy them: he will not be slack
to him that hateth him, he will repay him to his fateThou

shalt therefore keep the commandments, and the statutes, and
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the judgments, which | command thee this tago them12
Wherefore it shall come to pass, if ye hearken to these judg-
ments, and keep, and do them, that the LORD thy God shall
keep unto thee the covenant and the mercy which he sware unto
thy fathers:13 And he will love thee, and bless thee, and mul-
tiply thee: he will also bless the fruit of thy womb, and the fruit
of thy land, thy corn, and thy wine, and thine oil, the increase
of thy kine, and the flocks of thy sheep, in the land which he
sware unto thy fathers to give thdé. Thou shalt be blessed
above all people: there shall not be male or female barren
among you, or among your catte® And the LORD will take
away from thee all sickness, and will put none of the evil dis-
eases of Egypt, which thou knowest, upon thee; but will lay
them upon all them that hate thé€.And thou shalt consume

all the people which the LORD thy God shall deliver thee; thine
eye shall have no pity upon them: neither shalt thou serve their
gods; for that will be a snare unto the’. If thou shalt say in
thine heart, these nations are more than I; how can | dispossess
them?18 Thou shalt not be afraid of them: but shalt well
remember what the LORD thy God did unto Pharaoh, and unto
all Egypt; 19The great temptations which thine eyes saw, and
the signs, and the wonders, and the mighty hand, and the
stretched out arm, whereby the LORD thy God brought thee
out: so shall the LORD thy God do unto all the people of whom
thou art afraid.20 Moreover the LORD thy God will send the
hornet among them, until they that are left, and hide themselves
from thee, be destroyea.1 Thou shalt not be affrighted at
them: for the LORD thy God is among you, a mighty God and
terrible. 22 And the LORD thy God will put out those nations
before thee by little and little: thou mayest not consume them at
once, lest the beasts of the field increase upon AUt the
LORD thy God shall deliver them unto thee, and shall destroy
them with a mighty destruction, until they be destro%And

he shall deliver their kings into thine hand, and thou shalt
destroy their name from under heaven: there shall no man be
able to stand before thee, until thou have destroyed them.
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25The graven images of their gods shall ye burn with fire: thou
shalt not desire the silver or gold that is on them, nor take it
unto thee, lest thou be snared therin: for it is an abomination
to the LORD thy God6 Neither shalt thou bring an abomina-
tion into thine house, lest thou be a cursed thing like it: but thou
shalt utterly detest it, and thou shalt utterly abhor it; for it is a
cursed thing(Emphasis added)

As you can see there are many of the absolute rules for the Israelites
given in this chapter. The gravity of intermarriage (miscegenation) is
put forth very clearly and the penalty of the Lord God of Israel is not a
light thing! Because of the danger of this problem the residents of the
land they were being given were to be completely destroyed with no
exceptions. Chapter 20 provides the option of making slaves of the
people of the “far away” cities if and when they surrender when con-
fronted by the Israelites. Verse 16 says:

“... But of the cities of these people, which the LORD thy God
doth give thee for an inheritance, thou shalt save alive nothing
that breatheth 7 But thou shalt utterly destroy them; namely,
the Hittites, and the Amorites, the Canaanites, and the
Perizzites, the Hivites, and the Jebusites; as the LORD thy God
hath commanded theé8 That they teach you not to do after
all their abominations, which they have done unto their gods;
so should ye sin against the LORD your God.

Note that this is a command from the Lord God of Israel. From
these scriptures it is evident that the two major offenses as far
as the Lord God of Israel is concerned are; 1- intermarriage
with the heathen people, and; 2 - serving other gods. These two
things will ultimately cause the downfall of Israel

Chapter 10 continues the narrative of Moses and documents the
issuance of the second set of laws “hewn in a tablet of stone” by God
because Moses had broken the first set. Starting at verse 12 God tells
Moses just what he expects of the children of Israel; the following is a
partial quote:
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“And now Israel, what does the LORD your God require of
you, but to fear the LORD your God, to walk in all his ways, to
love him, to serve the LORD your God with all your heart and
with all your soul,13 and to keep the commandments and
statutes of the LORD, which | command you this day for your
good’?14 Behold, to the LORD your God belong heaven and
the heaven of heavens, the earth with all that is i1=r5iyet the
LORD set his heart in love upon your fathers and chose their
descendants after them, you above all peoples, as at this day.

Once again Israel is told by the Lord God of Israel that He has chosen
them ‘above allpeoples and four times in the quotation he refers to
himself as “the Lord your God.” Also notice that the Lord God of Israel
says that he chose the descendants of the fathers of the children of Israe
they did not choose him. He is indeed in charge of all things for the
Israelites!

“Ye are the children of the Lord your Gostarts chapter 14<or thou

art an holy people unto the Lord thy God and the Lord hath chosen thee
to be peculiar people unto himself, above all people that are upon the
earth.”(14:2) There can be no confusion in the meaning of that state-

ment; God selected Israel as “unto himself” and they were (are) to be
“above all people”.

In chapter 17 there are several admonitions regarding the administration
of justice within the tribes. However the restrictions for their king
beginning in verse 14 have been ignored by royalty since there have
been kings and queens. Here is what God had to say about their com-
ing king:

When thou @rcome unto the land which the LORD thy God
giveth thee, and shalt possess it, and shalt dwell therein, and
shalt say, | will set a king over me, like as all the nations that
are about me,15 Thou shalt in any wise set him king over thee,
whom the LORD thy God shall choose: one from among thy
brethren shalt thou set king over thee: thou mayest not set a
stranger over thee, which is not thy broti&But he shall not
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multiply horses to himself, nor cause the peoplestorn to
Egypt, to the end that he should multiply horses: forasmuch as
the LORD hath said unto you, Ye shall henceforth return no
more that Way.17 Neither shall he multiply wives to himself,
that his heart turn not away: neither shall he greatly multiply
to himself silver and goldl.8 And it shall be, when he sitteth
upon the throne of his kingdom, that he shall write him a copy
of this law in a book out of that which is before the priests the
Levites:19 And it shall be with him, and he shall read therein
all the days of his life: that he may learn to fear the LORD his
God, to keep all the words of this law and these statutes, to do
them:20 That his heart be not lifted up above his brethren, and
that he turn not aside from the commandment, to the right
hand, or to the left: to the end that he may prolong his days in
his kingdom, he, and his children, in the midst of Isiaelit

17: 14-20.

The restrictions of verse 15 limited the king to be only of the tribes of
Israel. There was to be no king over the people outside of an Israelite.
Had the kings of Israel kept these rules and guidelines one can't help
but wonder how the land and people would have prospered? In nearly
every case the royal families amassed huge masses of wealth and mate
rial things and made certain they were “lifted above his brethren” and
caused the ordinary citizens to live in a manner that was considerably
lower than it should have been. The contents of verse 19 will be one of
the standards judging those rulers in the end and the Lord God of Israel
will dole out the judgment in a righteous manner.

There is a statement in verse 2 of Chapter 23 that has been incorrectly
interpreted throughout the ages. The verse in the KJV readms-

tard shall not enter into the congregation of the Lord; even to his tenth
generation shall he not enter into the congregation of the.L&@de

could gather from that reading the emphasis is regarding a child born
out of wedlock. That is not the meaning! The offspring of Judah and
Tamar (Gen 38) were actually bastards — being born out of wedlock and
yet they became a significant part in the development of the house of
Israel. The noun translated as “bastard”: is the Hebrew vmoadizet
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meaning a child that is a mongrel or one born to a heathen (other than
Israelite) woman and an Israelite father. (See Strong’s # 4464) The three
sons born to Judah by Hira the Adullamite (Genesis 38) were “mamz-
ers” and therefore could never enter the congregation of Israel. The pas-
sage should read: “Amongrel shall not enter...” The original Greek text
added after “Lord”... yea, nor foever” From this it is obvious that
once a line of people is polluted (adulterated) and goes away from the
purity of the line of Israel, the offspring can never be a part of the con-
gregation or covenant again — forever! This is the true meaning of the
third commandmenihou shalt not adulterate

In chapter 26 there are the instructions for bringing the first fruits to the
priests for dedication to the Lord. Included is the recitation of thanks-
giving and the recognition of the Lord God of Israel for having provid-
ed the land and the produce. In verses 16 through 19 there is a specia
reiteration of the covenant relationship between God and Israel:

16 This day the LORD thy God hath commanded (rszael)

to do these statutes and judgments: thou shaletber keep

and do them with all thine heart, and with all thy sédIThou

hast avoucheg¢sworn)the LORD this day to be thy God, and

to walk in his ways, and to keep his statutes, and his command-
ments, and his judgments, and to hearken unto his vhice:
And the LORD hath avouched thee this day to be his peculiar
people, as he hath promised thee, and that thou shouldest keep
all his commandment39 And to make thesrael)high above

all nations which he hath made, in praise, and in name, and in
honour; and that thou mayest be an h@lst asidepeople unto

the LORD thy God, as he hath spoken.

Chapters 27 and 28 contain the multitude of blessings and curses that
were given to Israel based upon their behavior before the Lord. It is fea-
sible that if Israel had continued living in accordance with the first 14
verses of chapter 28, after a few thousand years they could have
expanded to populate nearly the entire earth. It statesath#te pee

ple of the earth shall know you are named of the Lord God of Israel and
shall be afraid of you Instead, the curses were to be administered and
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the dispersion and destruction by another nation that God would send
upon Israel for the worship of other gods and failure to honor the
Sabbath as directed

Chapters 29 and 30 document among other things the provisions of
another covenant between the Lord God of Israel and the children of
Israel which was Beside the covenamhtmade with them in Horeb
Within these two chapters the significance of the selection of Israel by
God is repeated several times. The term “thy God” is sprinkled through-
out both verses and the narrative makes it very clear that God is
addressing Israel directly. None of the blessings in the first part of chap-
ter 30, nor the curses given in the latter part concern any people other
than Israel.

In the last days prior to the death of Moses, God gave Moses a song
which He told him to teach to the children of Israel fora witness for

me” Upon giving the song to the Israelites, God told Moses to go up to
a specific mountain and die. Before doing that, Moses blessed the sons
of Israel and that blessing is found in chapter 33. Those blessings are
different than the blessings of Jacobl/lsrael and are to be considered
supplemental to and in addition to the former blessings. As in Genesis
49 Joseph’s blessing is larger than any of the others. Concluding the
blessings to the individual tribes, in verse 26 Moses gives a word of
praise unto the Lord God of Israel like none found elsewhere in the
scripture:

Theee is none like unto the God of Jeshuftire upright one)

who rideth upon the heaven in thy help, and in his excellency
on the sky.27 The eternal God is thy refuge, and underneath
are the everlasting arms: and he shall thrust out the enemy
from before thee; and shall say, Destroy théfhlsrael then
shall dwell in safety alone: the fountain of Jacob shall be upon
a land of corn and wine; also his heavens shall drop down dew.
29 Happy art thou, O Israel: who is like unto thee, O people
saved by the LORD, the shield of thy help, and who is the sword
of thy excellency! and thine enemies shall be found liars unto
thee; and thou shalt tread upon their high places.
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\The Septuagint verse refers to him #e“God of the belovdtsrael)

He who rides upon the heavehhut in both cases the intent is that the
people of Israel are the God’s most precious possession and that undel
the terms of the covenants He has given them they are to be safe anc
prosperous all the days of their lives. Only Israel is ever referred to as
“O people saved of the LORD.” Unfortunately Israel will not maintain
their end of the contract and the “curses” portion of the promises will
be their lot for thousands of years before being recalled by their Lord
again as promised.
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Joshua

The first nine verses of the book of Joshua is the “job description” God
gives to Joshua after the death of Moses when He directs Joshua to take
over the task of entering into and conquering the Promised Land.
Although God had referred to the Promised Land as “your land’ many
times previously, He tells Joshua in verse 3 that every place that Joshua
and the Israelites are to walk has already been given to them by God.
The Israelites are repeatedly told that no people will be able to stand up
to them and that the Lord God of Israel will be the victor in every con-
flict in the process of taking over the land. When the two spies go into
Jericho they went to the house of Rahab the harlot. She makes an agree
ment with the spies to hide them in exchange for allowing her and her
relatives to live when the city falls. She refers to Godtlaes Lod your

God” (2:11) there is always this understanding by the people around
the Israelites acknowledging the relationship of the Lord God of Israel
having nothing to do with the others.

Although not mentioned often in the teaching today, the miracle of the
crossing of the Jordan by the children of Israel has to be one of the most
significant exhibitions of Godly power in the Old Testament. The entire
river at flood stage was stopped long enough for 2 million plus people
to walk across on dry ground and the upstream water was piled up wait-
ing for their crossing. (See Joshua 3) After they crossed the flow was
resumed normally. This action was known by the local people and
served as another witness to them as to the power of the God of the
Israelites.

Every Sunday school student knows the story of the battle of the city of
Jericho which was the first city taken in the conquest. Chapters 6
through 12 document the campaign of assuming the ownership of the
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land of Palestine.The entire campaign is based on Joshua following
direction of the Lord God of Israel and none of the coalitions formed
by the indigenous kings was able to stand before the might of the
Israelites when acting in concert with the directives of their God. There
are a multitude of references to God, always as a possessive pronour
for the children of Israel. The contents of the book leave no doubt
that the activity is specifically for the people He has claimed as His
“peculiar treasure”, Israel. Chapter 12 ends with the list of 31 kings
that were conquered and destroyed to make a place for the children
of Israel. Throughout the conquest there is never a mention of any
measure of converting any of the indigenous people, all were
to be destroyed. In case one was to think it was the desire of Joshua
and the children of Israel to do this 11:20 clarifies the order of the
operation:

For it was of the LORD to hden their hearts, that they should
come against Israel in battle, that he might destroy them utter-
ly, and that they might have no favour, but that he might destroy
them, as the LORD commanded Moses.

In the same manner that God said that He “hardened” Phataednt,

He did likewise to the people of the area of Palestine to accomplish His
purpose. Sometimes we have difficulty understanding God’s actions but
they aren’t to be questioned. The story of the take-over of the Palestine
area by the children of Israel is the manifestation of the promises that
God had made previously to the various patriarchs. Here again it
becomes obvious that only Israel is under the covenant existing at that
time as to the selection of that people to be His particular possession.

The Gibeonites became aware of the impending destruction of all the
residents of the Promised Land; they worked an ingenious ploy on
Joshua. Posing as men from a considerable distance they fooled Joshui:
into forming an alliance with them. When Joshua became aware of the
situation, he made them bondmen (slaves) to serve the Israelites as
“hewers of wood and drawers of water.” They remained slaves in
bondage to the Israelites for years.
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The last part of the book is given to the allocation of the land to the var
ious tribes. Finally in chapter 21 there is the summary of the book:

And the LORD gave unto Israel all the land which he evar
give unto their fathers; and they possessed it, and dwelt there-
in. 44 And the LORD gave them rest round about, according to
all that he sware unto their fathers: and there stood not a man
of all their enemies before them; the LORD delivered all their
enemies into their han@® There failed not ought of any good
thing which the LORD had spoken unto the house of Israel; all
came to pasgJoshua 21:43-45)

After the conclusion of the conquest the two and a half tribes that had
claimed land on the other side of Jordan were sent home — having com-
pleted the obligation they had agreed to at the beginning of the book. It
is estimated that some of the men of the tribes of Ruben, Gad and the
half tribe of Manasseh had been on duty with Joshua for over 25 years.
Chapter 24 tells of Joshua’s calling together the leaders of the children
of Israel at Shechem to remind them of their history and the unique rela-
tionship they were to have with their God. Another great stone is set up
as a witness to the covenant the people had agreed to as stated i
Joshua’s lecture to the tribes. When they were sent away, it says that
they departed “every man to his inheritance.” Meaning that the land
they received was given to them by one who had possession of it in a
manner that was legally transferable to them as heirs. As far back as
Genesis the descendants of Adam were called “the Sons of God”; there-
fore God could pass the land to his heirs the children of Israel.
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Judges

After they had completely taken over the Promised Land, the Israelites
lived in a rather unigue form of government; a theocracy. They had no
king or supreme leader other than the Lord God of Israel. There had
been judges appointed in each of the tribes, other than Levi, and they
were the ultimate deciding body of enforcement of the law as given to
Moses. The way the land had been apportioned, each adult male of
every tribe (other than Levi) was given a plot of land and he was the rul-
ing individual on that plot. The law given in the Pentateuch was actu-
ally the law of the land. The settlement of differences was accom-
plished by elevating problems up from the rulers of 100 to rulers of a
1000 and up to the head judge of each of the 12 tribes as the gravity of
problem warranted.

Over the years the people did not do well under this form of govern-
ment and gradually fell away from compliance with the law and the
covenant they had agreed to with their Lord God. Pressure from with-
out by the heathen people that the Israelites were to have destroyed anc
didn’t, as well as their own propensity for idolatry caused considerable
strife among the individuals as well as between the tribes. That result-
ed in a state of anarchy and subsequently civil war. It seems that none
of the tribes embraced that form of government and as a result the group
(they could not be called a nation at this point due to the fact that it was
actually 12 individually independent tribes) fared quite poorly.
Chapter one tells of the various tribes failing to “drive out” the
Canaanites from their areas, a situation that would prove to be disas-
trous from that day forward.

An angel, actually a theophany, comes to chastise the Israelites in chap-
ter two for their failing to do as they were told about the inhabitants of
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the land. In every case where Israel failed to perform to the lettes God’
commands, they suffered tremendously. After the death of Joshua and
the generation that lived with him passed on, the children of Israel “...
did evil in the sight of the Ldrand served BalaamThis was the direct
result of influence from the Canaanites around them and the intermar-
riage with them. The judges that were established did have some influ-
ence on the people and in many instances kept the populace from being
totally destroyed.

The various kingdoms surrounding the Israelites consisted of people
that were to have been destroyed when the lIsraelites came into the
Promised Land. The Lord actually used them to punish the children of
Israel when they strayed. Here is another example of the two major sins
that caused the ire of the Lord God of Isr&4el:® And the children of
Israel dwelt among the Canaanites, Hittites, and Amorites, and
Perizzites, and Hivites, and JebusitB#ind they took their daughters

to be their wives, and gave their daughters to their sons, and served
their gods.” Judges 3:5&6

This behavior began a series of cycles going from obedience to aposta-
sy to redemption that lasted for the entire time of the judges, approxi-
mately 350 years. In every case the Lord would appoint a judge to lead
the people out of the bondage they had incurred as a result of their dis-
obedience especially on the two points stated above. After restoration
the land would have peace for years, until the people would stray again
and their Lord God would impose a violently oppressive enemy on
them as punishment. During the period of the 15 or 16 named judges,
the land did not do well and continued to behave in a manner that
brought the violent reaction from their God. Rather than submit to the
rule of God through the judges, the people began to demand a king as
the other countries around had.
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Il Samuel

After he had become king over all of Israel, David wanted to build a
house for God, but in a revelation to Nathan God told David to forget
it. In addition to forbidding David’s building of the house, the Lord
God of Israel provided further information to Nathan for David. Here
is a part of that promise:

10 moreover 1 will appoint a place for my people Israel, and
will plant them, that they may dwell in a place of their own, and
move no more; neither shall the children of wickedness afflict
them any more, as beforetindd, And as since the time that |
commanded judges to be over my people Israel, and have
caused thee to rest from all thine enemies. Also the LORD tel-
leth thee that he will make thee an holis&amuel 7:10 & 1

This is another instance where the Septuagint version makes more senst
than the KJV — here is that translation:

And | will appoint a place for my people Israel, and will plant
them, and they shall dwell by themselves, and shall be no more
distressed: and the son of iniquity shall no more afflict them, as
he has done from the beginning. From the days when | appoint-
ed judges over my people Israel: and | will give thee rest from
all thine enemies and the Lord will tell thee that thou shalt
build a house to hin{LXX)

At the time of this promise Israel had been in the Promised Land for

over 350 years, yet the message is in the future tense. At that time alsc
the people Israel had never dwelt by themselves — they had caused
themselves considerable problems by not carrying out the orders of God
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to destroy the people living in the land that were to infEm. children

of wickedness (more properly “the son of iniquity” in the LXX) that
had been “afflicting them from the beginning” referrers all the way back
to the conflict initiated between Adam/Eve and Lucifer. The embodi-
ment of the “son of iniquity” was the people that were not destroyed as
God had told Joshua to do. Later in the chapter David’s prayer shows
just how unique the relationship was (is) between Israel and their Lord
God.

21 For thy word's sake, and according to thine own heart, hast
thou done all these great things, to make thy servant know
them.22 Wherefore thou art great, O LORD God: for there is
none like thee, neither is there any God beside thee, according
to all that we have heard with our eafS And what one nation

in the earth is like thy people, even like Israel, whom God went
to redeem for a people to himself, and to make him a name, and
to do for you great things and terrible, for thy land, before thy
people, which thou redeemedst to thee from Egypt, from the
nations and their godsz.>4 For thou hast confirmed to thyself
thy people Israel to be a people unto thee for ever: and thou,
LORD, art become their God> And now, O LORD God, the
word that thou hast spoken concerning thy servant, and con-
cerning his house, establish it for ever, and do as thou hast
said. 26 And let thy name be magnified for ever, saying, The
LORD of hosts is the God over Israel: and let the house of thy
servant David be established before th€é.For thou, O
LORD of hosts, God of Israel, hast revealed to thy servant, say-
ing, | will build thee an house: therefore hath thy servant found
in his heart to pray this prayer unto theeSamuel 7: 21-27

At this time the whole house of Israel was still being addressed as one
nation. The possessive pronouns verify the relationship between Israel
and God and the language signifies that it is to be forever. That the peo-
ple of Israel had been “confirmed” to God meant that he had verified
the possession to his own satisfaction. David’s throne (house) was also
to be established forever and the name of the Lord God of Israel was to
be magnified over Israel forever.
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Under David the house of Israel prospered for many years. He accumu
lated much in the way of material things and numerous wives. The
book tells of the troubles he had with his family that was almost his
undoing. Absalom was the most vicious and vengeful of all the sons and
his death was devastating on David. Chapter 22 contains the song of
David in which describes the role of the Lord God of Israel on his life
and the life of the Israelites.
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Ezra and Nehemiah

The two men that have documented the restoration of the city of
Jerusalem after the Babylonian captivity each have a book in the Old
Testament. Ezra was responsible for the restoration of the temple and
Nehemiah for the wall around the city. Both were actually living in the
area of the captivity when the books were started, the book of Ezra cov-
ers a period of more than 60 years. Considered historical, both books
are replete with mentions of the unique status of the children of Israel
(in this case the two southern tribes of Judah & Benjamin) even during
the 70 years of captivity. Ezra, known also as Esdras, was the author of
several books; his other books were removed from what is now the
canonical portion of scripture. Given the frequent mention of the years
of the various kings in the narrative, the exact times being described are
easily known.

In Ezra 1:1 the prophecy of Jeremiah (Jer 25:12) that the captivity
would last for 70 years is mentioned as the basis of the proclamation of
Cyrus, king of Persia. In the proclamation, Cyrus states that since the
“Lord God of heaveérhad “given me all th&ingdoms of the eartline

felt that he (Cyrus)should build him(The Lord God of Heavergn
house at Jerusalem which is in Judafiyrus then invites all those of
“his (God's) peoplé to go to Jerusalem and rebuild the temple of the
Lord God of Israel. Cyrus is quoted as continually referring to the God
of Israel as the God that is inJerusaler or “the Lod that is in
Jerusalem”or “your God” At no time did Cyrus claim any intimate
relationship with the Lord God of Israel. The period of time to rebuild
the temple covers the reign of three different kings, Cyrus, Darius and
Artaxerxes. In most cases where the KJV refers to the returning people
as “Jews” the proper word should be “Judeain®idaiog referring to

the residents of Judea.
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In chapter 2 Ezra lists the names and genealogy of those returning and
the number of each family by the head of each of the houses. During
the 70 years of living in the Babylonian society, there had been inter-
marriage by some of the Judean men with the women of the local peo-
ple. In verses 61 & 62 they were found to be missing from the registra-
tion of priests and were therefore banned from assuming the priestly
duties and were put out of the priesthood. The scripture says they were
“polluted” which is the same connotation as the verb in thedm-
mandment which is properly translated as “adulterate” rather than
“‘commit adultery.” Later, Ezra is faced with the situation of many
Israelites having “strange wives” and he must make the men comply
with the law of the Israelites.

In chapter 4 is the mention of the two returning tribes, Judah and
Benjamin; the northern ten tribes had been removed (along with all the
outlying population of the north part of Judah) by the Assyrians some
200 years previously. Earlier, God told Joshua that the people living in
the land Joshua was to take were guilty of all sorts of abominations and
that living among them would adversely affect the Israelites. In chap-
ter 6 Israel is said to haveéparated themselves unto theonfrthe
filthiness of the nations of the land, to seek the Lord God of Isfael

A significant part of the problems were caused by the descendants of
the people that the Israelites didn’'t destroy when claiming the land dur-
ing the conquest of Canaan according to the direction of the Lord God
of Israel. (Deut 7:2)

Ezra is finally named in chapter 7 and his complete lineage is provided
back to Moses’ brother Aaron the chief priest of the Israelites. He is
said to arrive in Jerusalem in the seventh year of king Artaxerxes which
would be approximately 75 years after the initial return ordered by
Cyrus. Ezra brought with him a number of heads of houses and they are
numerated in chapter 8. Notice that as was usual in those times, only the
males are counted. In addition to the many men returning, Ezra also
brought back a considerable treasure that had been taken by the con.
quering armies when Judah was overrun. Upon his arrival the first prob-
lem brought to Ezra by the leaders of the Judahites, was to inform him
that the separation from the people of the land had not been done as
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ordered earlier and there was considerable intermarriage among the
Judeans. The severity of this problem was a disaster to Ezra and he
reacted with the most profound response. After rending his clothes,

tearing out hair from his head and beard, he sat down appalled. He was
aware that this had been a problem during the captivity and knew that
it was now a major sin against the people of Israel. The rest of chapter
9is Ezra’s prayer in an attempt to mitigate the wrath of the Lord against

the people of Judah.

After his prayer there came a large congregation of the leaders of the
Judahites and they commenced the process that they were to use tc
resolve the problem. One of the princes addressed Ezra:

2 And Shechaniah the son of Jehiel, one of the sons of Elam,
answered and said unto Ezra, We have trespassed against our
God, and have taken strange wives of the people of the land:
yet now there is hope in Israel concerning this thi?’]glow
therefore let us make a covenant with our God to put away all
the wives, and such as are born of them, according to the coun-
sel of my lord, and of those that tremble at the commandment
of our God; and let it be done according to the law. (Ezra 10:2
& 3)

The resolution was tb..put away all the wives and such agdorn

of them..” Because this problem was so widespread within the cengre
gation, it was decided that all men of Israel had to gather in Jerusalem
in three days under penalty of being banned from the congregation and
forfeiting all their substance. When they gathered on the third day, Ezra
addressed them:

10 And Ezra the priest stood up, and said unto them, Ye have
transgressed, and have taken strange wives, to increase the
trespass of Israefll Now therefore make confession unto the
LORD God of your fathers, and do his pleasure: and separate
yourselves from the people of the land, and from the strange
wives.Ezra 10:10&1
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As aresult, all the men that had married foreign (“strange”) women sep
arated from them and all the children they had born. Note that they are
referred to as “such as born of them” and not as sons or daughters.
Verses 18 — 44 of chapter 10 contain a list of all the priests that had also
married strange wives and had children by them. There is never any
suggestion to convert them or to ever consider including them into the
congregation of the Israelites.
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Nehemiah

In the book of Nehemiah, we are given the story of the restoration of
the wall about the city of Jerusalem, which takes place approximately
100 years after the start of the restoration of the temple (538 vs. 430
BC). With the enthusiasm and number of motivated people he had
involved with him, the wall was completed in 52 days from the start, a
monumental task. The story says that they often worked with tools in
one hand and swords and spears in the other because of the oppositiol
from the locals.

In early chapters we are told how Nehemiah was enabled to return to
the task of building the wall and the resources that the king made avail-
able to him. All the many references to the “Jews” in the story mean
“Judeans” or those of the tribe of Judah that were either in captivity
with Nehemiah or still living in the area of Jerusalem.

In the same manner that Ezra had listed all the participants based on
their genealogy, Nehemiah also had them registered. In this case also
there were many that could not be found in the records and were ban-
ished from the priesthood. After this it is said that the children of Israel
separated themselves from every stranger and began a prayerful repen
tance unto the Lord. When the priests stood up and read, it was from the
“Book d the Law of the Lattheir God’ they then for another fouth

of the day worshiped the Lord their GodChapter 9)As a part of that
assembly, Ezra’s prayer starting at 9:6 and going through verse 38 cov-
ers a condensed version of the Old Testament activities of the children
of Israel. Again the problem of miscegenation is addressed in the seal-
ing of the covenant of the prayer of Ezra:

29 They clave to their brethren, their nobles, and entered into
a curse, and into an oath, to walk in God’s law, which was
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given by Moses the semnt of God, and to observe and do all
the commandments of the LORD our Lord, and his judgments
and his statuteé?o And that we would not give our daughters

unto the people of the land, not take their daughters for our

sons. (Nehemiah 10:29 & 30)

After the temple and the wall were completed and purified the temple
procedures were restored and the magnitude of the celebration is huge
In the reestablishment of the worship procedures, chapter 13 provides a
number of the temple activities that had been forgotten and were imple-
mented by Nehemiah to become compliant with the direction of the
Lord God of Israel as had been given to Moses. During the reading of
the law, they read to the people that the Ammonites and the Moabites
could never be allowed into the congregation of the Ltidcause

they met not the children of Israel with bread and with wéitetr hired
Balaam against them, that he should curse thémne of the actions
upon hearing the law for the first time in many years was the “separa-
tion from Israel all the mixed multitude” that was remaining from the
exodus journey. Some historians put the number of the “mixed multi-
tude” at over 100,000 people.

Nehemiah was furious when he found that there were still men living
with Ammonite and Moabite wives in the congregation of Israel. He
said 1 contended with them and cursed them and smote certain of them
and plucked off their hair(13:25) His admonition to the populace at
large is given in verse 27: “hearken unto you to do all thisezt evil,

to transgress against our God in marrying strange wdhdten in

verse 30 he statethtis cleaned | themdm all foreigners..."1t should

be noted that even with all the problems associated with the rebuilding
and restoration of the temple and the re-establishing of the Judean pop-
ulation, the action of intermarriage was considered as paramount and
required immediate resolution.

Thus the restoration of the temple and wall was completed after the cap-
tivity of Judah and Benjamin and the Israelites were back in Judea and
Jerusalem. Unfortunately the orders to separate from the others didn't
last and the people of Judea were doomed to be scattered by the Lorc
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shortly after the time of Christ. However the changes to the worship
procedures as a result of the time spent in Babylon would forever
change the worship practices of the Judean people.
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Isaiah

The wonderful book of Isaiah contains a multitude of the most explicit
promises ever given to Israel by the Lord. If one is to study the book
with an understanding other than the fact that it is solely directed to
Israel it can become a bit confusing. Where there is a reference to the
“nations” keep in mind that the Greek word “ethnos” is translated here
and the true meaning is frequently to the other tribes. In addressing the
other tribes as in 2:4 where the Lord God of Israbhll judge among

the nationgethnos — tribes).There have been many different theories
as to the object of the book and some of them border on heresy. | believe
that one could learn the proper relationship of the Lord and Israel by the
contents of Isaiah alone because of the multitude of descriptions therein.

Starting with the first verse we are told to whom the book is written:

The vision of Isaiah the sonAMmoz, which he saw concerning
Judah and Jersalemin the days of Uzziah, Jotham, Ahaz, and
Hezekiah, kings of Judalisaiah 1:1

It is declared that the message is to Judah and Jerusalem. The 10 north
ern tribes and many of the people of Judah and Benjamin had been
taken away years previously.

Chapter 1 goes on the state that the Lord is tired of the phony worship

of the people and he will not honor their sacrifices and temple practices.

In verse 18 the people are again told that they can be reclaimed by the
Lord God of Israel;

Come nowand let us reason together, saith the LORD: though
your sins be as scarlet, they shall be as white as snow; though
they be red like crimson, they shall be as wool.
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The term “reason” actually means to openly and honestly diséuss.
this point in their lives God couldn't even get the people of Judah to talk
directly to Him. This verse has been quoted as a universal proclamation
to the entire world but the language structure indicates it is directed to
the same people as stated in verse 1, Judah and Jerusalem.

Rather than quote extensively from the scripture, | would encourage
you to study the book and pay particular attention to the references to
the people and to the terms used to identify the Lord. Thirteen times in
the book of Isaiah He is referred to as “the God of Israel”; twenty four
time as “The Holy One of Israel.”

There is a prophetic promise in chapter 14 that is for the most part
ignored by the modern Evangelical preacher/teacher that should be
examined closely.

1 For the LORD will have mercy on Jacob, and will yet choose
Israel, and set them in their own land: and the stran{gpes —
foreignerpeople of another trijeshall be joined with them,
and they shall cleave to the house of Jacohnd the people
shall take then(the foreigners)and bring them to their place:
and the house of Israel shall possess them in the land of the
LORD for servantgebed — slaveand handmaids: and they
(Israel)shall take them captives, whose captives theg;\aed

they shall rule over their oppressofist:1&2

The Septuagint words that promise a little differently:

1 But the Lod will have mercy on Jacob, and will yet choose
Israel, and my children shall rest on their own land: and the
stranger shall be added to them, yes, shall be added to the
house of Jacob. v.2And my people shall take them and bring
them into their place: and shall inherit them, and they will be
multiplied upon the land for servants and handmaidens: and
those who had taken my children captives shall become cap-
tives; and those who had lordship over them shall be under
their rule.” LXX 14:1&2
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The underlying promise here is that when the Lord God of Israel
does gather his children of Israel/Jacob and “set them in their own
land” they will have the benefit of numerous servants and handmaidens
to serve them. These servants (the term throughout the Old Testament
for slave) are from “strangers” which is a word denoting another race
of people and evidently at some former time these other people had
some sort of oppressive role over the children of Israel. As retribution
for their actions, the Lord God of Israel is making them servants to
the Israelites. The term “possess” denotes actual ownership. Such
action will not fit well into the universal equality concept being
taught by most of the world today. There is more on the servant
relationship of the strangers in chapters 60 & 61.

Later in chapter 14 the subject of the discussion shifts very
subtly from the kings of some of the neighboring nations to Lucifer.
Starting with verse 12 the brief word picture confirms the identity of
“the fallen one” and the reasons for his being cast down from heaven.
After the Lord brings him down to “sheol” in the last days, it says
that the people that see him will be amazed at how little he actually
is (verses 15 & 16). Verse 20 says that the Lord God of Israel is
going to prohibit Lucifer’s proper burial because of his actions. In the
KJV the statement is that he has destroyed “thy” land and slain “thy”
people. This appears to make the country and people belong to
Lucifer/Satan which isn’t true. However the Septuagint (LXX) puts
it “...because thou hast desyed myland and slain_mypeople;

thou shalt not endure forever, thou an evil sead/hich makes
more sense — the Lord is talking to Lucifer about what he has done to
Israel, the Lord’s land and people. Then the Lord s&spare thy
(Lucifer’s) children to be slaughtered for the sins of their father
This is the foretelling of the parable of the “wheat and the tares”
given later in the Gospels as well as the prophecy given in Obadiah.
It is easy to simply read over such a passage and not obtain the impact
of the statement. Here in Isaiah there is no definition of just who
are Lucifer’s children. It could be possible that these are the “strangers”
that oppressed the Israelite earlier and become the servants describet
above.
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However if we go to some of Jesigtatements to the scribes and
Pharisees we can see a clearer picture. John 8:41 says (Jesus speakir
to the Phariseesy e do the deeds gbour father.” Verse 44 *fe are of

your father the devil, and the lusts of your father ye will do.”

In the same manner that all of the true Israelites were “sons” of
Jacob/lsrael, all the descendants of the Edomites were considered by
Jesus to be “sons” of Lucifer/Satan.

In chapter 19 there are some verses that would seem to contradict the
many statements regarding Israel alone being the people of God. Here
starting art verse 23:

2311 that day shall there be a highway out of Egypt to Assyria,
and the Assyrian shall come into Egypt, and the Egyptian into
Assyria, and the Egyptians shall serve with the Assyr%s.

that day shall Israel be the third with Egypt and with Assyria,
even a blessing in the midst of the laf@Whom the LORD of
hosts shall bless, saying, Blessed be Egypt my people, and
Assyria the work of my hands, and Israel mine inheritance.

Verse 25 refers to Egypt as “my people” and Assyria as being “the work
of my (God’s) hands”. Nowhere else in scripture is Egypt so identified.
Again the Septuagint tells a different story:

In that day thee shall be a way from Egypt to the Assyrians,
and the Assyrians shall enter into Egypt and the Egypt shall
serve the Assyrians. In that day shall Israel be third with the
Egyptians and the Assyrians, blessed in the land which the
Lord of hosts has blessed, saying, Blessed be my people that is
in Egypt and that is among the Assyrians and Israel my inher-
itance. (Isaiah 19:23-25 LXX)

As you can see, the proper usage of “my people” is to indicate those that
were “in Egypt” and among the Assyrians, namely “Israel, my (God’s)
inheritance”.
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Chapter 41 is a very revealing treatise on the feeling God has toward
Israel/Judah. Notice how He answers His own question in verse 4.

Keep silence beferme, O islands; and let the people renew
their strength: let them come near; then let them speak: let us
come near together to judgme%tlvho raised up the righteous
man from the east, called him to his foot, gave the nations
before him, and made him rule over kings? he gave them as the
dust to his sword, and as driven stubble to his Bove pur-

sued them, and passed safely; even by the way that he had not
gone with his feeft Who hath wrought and done it, calling the
generations from the beginning? | the LORD, the first, and with
the last; | am he

Here again the KJ¥as obviously taken liberty with the language of the
original. The Septuagint (LXX) version reads as follows:

Hold a feast to me, ye islands; for the princes shatiew
their strength; let them draw nigh and speak together; then
let them declare judgment. Who raised up righteousness from
the east, and called it to his feet, so that it should go? Shall
appoint it an adversary of Gentiles and shall dismay kings, and
bury their swords in the earth and cast forth their bows and
arrows as sticks? And he shall pursue them; the way of his
feet shall proceed in peace. Who has wrought and done
these things? He has called it who called it from the
generations of old; | God, the first and to all futurity,

I AM.

The point being made here is that only God has been responsible for the
actions that have transpired against Israel/Judah. This is another
instance of God stating his name in person and it is not with the names
we are often given as being the really “sacred” names used so frequent-
ly today. Throughout the rest of the chapter (41) there are many men-
tions of the unique relationship between God and Israel/Judah. Here are
a few of them:
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Verse 9 -9 Thou whom | have taken from the ends of the
earth, and called thee from the chief men thereof, and said unto
thee, Thou art my servant (ebeslave Strong 5650; | have
chosen thee, and not cast thee away.

Vase 8 -8 But thou, Israel, art my servant, Jacob whom | have
chosen, the seed of Abraham my friend.

Verse 10 —10 Fear thou not; for | am with thee: be not
dismayed; for | am thy God: | will strengthen thee; yea, | will
help thee; yea, | will uphold thee with the right hand of my
righteousness.

Verse 13 -13For I the LORD thy God will hold thy right hand,
saying unto thee, Fear not; | will help thee.

Verse 14 14 Fear not, thou worm Jacob, and ye men of Israel;
I will help thee, saith the LORD, and thy redeemer, the Holy
One of Israel.

\erse 16 —“and thoylIsrae) shalt ejoice in the LORD, and
shalt glory in the Holy One of Israel.”

\Verse 17 —“...l the Lord God, | the God of Israel”

\erse 20 —“...and the Holy One of Israel has displayed them.”

In order to put the chapter into context, it must be read in its
entirety. There are a multitude of very strong promises to Israel/Judah
here and the repeated assurances of just how God is to maintain the
possession of His chosen people, Israel. Chapter 42 continues the
description of uniqueness.

Here are a few of the gems within chapter 43:
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\\erse 1 — “And now thus saith the Lord God that made thee,
O Jacob, and formed thee, O Israel, Fear not: for | have
redeemed thee, | have called thee by thy name; thou art mine.”

\erse 3 — “For | am the Lord thy God, the Holy One of Israel
that saves thee.”

\erse 10 — Yeare my witnesses, saith the LORD, and my ser-
vant whom | have chosen”

\erse 14 - “Thus saith the LORD, your redeemer, the Holy One
of Israel;”

\erse 15 — | am the LORD, your Holy One, the creator of
Israel, your King.”

Verse 21 =This people have | formed for myself; they shall
shew forth my praise”?

In order to grasp the focus of chapter 43 one needs to study it from end
to end. Remember that this was written after the ten northern tribes
were captured and taken away by the Assyrians just a few years earlier
and God is giving them an account of how he is to redeem them in the
end times. That dispersed Israel didn’t maintain their former form of

worship and the temple procedures is because they are told in 43:18
“Remember not the former things, neither consider the things of old.”

Chapter 44,
Verse 1 —Yet now hear, O Jacob, my servant; and Israel, whom
| have chosen.

Verse 6 —Thus saith the LORD the King of Israel and his
redeemer the LORD of hosts”

Verse 20 “Remember these, O Jacob and Israel; for thou ar
my servant: | have formed thee; thou art my servant: O Israel,
thou shalt not be forgotten of n? | have blotted out, as a
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thick cloud, thy transgssions, and, as a cloud, thy sins: return
unto me; for | have redeemed thgé.Sing, O ye heavens; for
the LORD hath done it: shout, ye lower parts of the earth:
break forth into singing, ye mountains, O forest, and every tree
therein: for the LORD hath redeemed Jacob, and glorified him-
self in Israel.

Chapter 45, here the Lord addresses Cyrus whom he would use to
accomplish God'’s purpose against the children of Israel. Notice that

Cyrus is told that he did/does not know the Lord God of Israel but that

God was directing him in his actions.

3 And | will give thee the treasures of darkness, and hidden
riches of secret places, that thou mayest know that I, the LORD,
which call thee by thy name, am the God of IsfhEbr Jacob

my servant’s sake, and Israel mine elect, | have even called thee
by thy name: | have surnamed thee, though thou hast not
known me® | am the LORD, and there is none else, there is no
God beside me: | girded thee, though thou hast not known me:
45:3-5

No person ever called a king by name — God says “I call thee by name”
indicating there is no obeisance from God to Cyrus. In verses 11 — 14
the Lord predicts things that were to happen to Cyrus, all of which came
to pass.

1 Thus saith the LORD, the Holy One of Israel, and his Maker,
Ask me of things to come concerning my sons, and concerning
the work of my hands command ye !l have made the
earth, and created man upon it: I, even my hands, have
stretched out the heavens, and all their host have | command-
ed.13| have raised hinfCyrus)up in righteousness, and | will
direct all his ways: he shall build my city, and he shall let go
my captives, not for price nor reward, saith the LORD of hosts.
14 Thus saith the LORD, The labour of Egypt, and merchan-
dise of Ethiopia and of the Sabeans, men of stature, shall come
over unto thee, and they shall be thine: they shall come after
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thee; in chains they shall come gwvand they shall fall down
unto thee, they shall make supplication unto thee, saying,
Surely God is in thee; and there is none else, there is no God.

In chapter 48 the Lord reminds Israel/Judah of what could have been:

17Thus saith the LORD, thy Redeemer, the Holy One of Israel;

| am the LORD thy God which teacheth thee to profit, which
leadeth thee by the way that thou shouldes@é@ that thou
hadst hearkened to my commandments! then had thy peace
been as a river, and thy righteousness as the waves of the sea:
19 Thy seed also had been as the sand, and the offspring of thy
bowels like the gravel thereof; his name should not have been
cut off nor destroyed from before me

Israel is told that if only they hadhéarkened to my commandménts
(listened to the Lord’s directions) they would have had peace immeas-
urable, unlimited righteousness and offspring that couldn’t have been
counted! And the name of Israel would not have been “cut off” when
they were dispersed. Although they had gone off from the path that their
Lord had directed and were in for a terrible punishment, God maintains
that the future will be as promised: thou ae my servant, O Israel, in
whom | will be glorified.”Isaiah 49:3

God’s glory is mentioned several times in Isaiah and each time it is in
conjunction with the house of Israel. Twice He states thatwill.not

give my glory to another.” meaning only to Israel. (42:8 & 48:10)
Other references to glory are given:

44:23 — “...for the LORD hath redeemed Jacob glodfied
himself in Israel.”

46:13 — “...and | will place salvation in Zion for Israel my
glory.”
43:7 —“...for | have created him (Israel) for rgpry.”

49:3 “...And said unto me, thou art my servant, O Israel in
whom | will beglorified.”
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60:21 —Thy people (Israel) ...shall inherit the land forever
...the work of my handghat | may be glorified.”

66:18 — It shall come, that | will gather all nations and tongues;
and they shall come and see gigry. And | will set a sign
among them, and | will send those that escape of them unto the
nations to Tarshish, Pul and Lud, that draw the bow to Tobal
and Javan, to the isles afar off, that have not heard of my fame,
neither have seen nyjory, and they shall declare ngjory
among the Gentiles.”

Within Isaiah nearly every mention of “glory/glorified” is specifically
directed to and/or about Israel. No other people or place is considered
associated with the glory of God.

Chapter 61 starts with a statement of the mission of the Lord Jesus
Christ, part of which he read in the synagogue. (Luke 4:16-21) the rest
of the passage will come to pass when Israel is gathered again. Verse <
tells us that Israel is to be brought back to re-build the area to which
they are called. Interestingly verse 5 states that the “strangers” (other
than Israel) are to be engaged as workeieedérs of flocksvine
dressers and ploughmein support of the Israelites when they are
called back to “. build the old wastes ... raise up the former desola
tions ...repair the waste cities, the desolation of many generdtions
These servants will also build up the walls of the city, (60:10) those
nations or kingdoms that will not submit to serving Israel shall be
“utterly wastet or totally destroyed. (Isaiah 60:1Zhese “strangers”
would be allowed in the cities of the new Israelites and must conform
to their laws, but they can never be brought into the congregation of the
Lord God of Israel. This is in keeping with the policy established by
Joshua with the Gibeonites. They were made bondmen (Joshua 9) anc
were obligated to comply with the laws and rules of the Israelites but
were kept as slaves and were never allowed to become free men or par
of the congregation. Both David and Solomon used these types of
forced laborers to perform menial tasks for the kingdom.

Chapter 65 is a message to two types of Israelites; those who do not
accept the rule and commandments of the Lord God of Israel and those
who do. The unbelievers are given a dire prophecy starting at verse 11.:
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1 gyt ye are they that forsake the LORD, that forget my holy
mountain, that prepare a table for that trofipe various other
gods that the children of Israel were worshiping at that time),
and that furnish the drink offering unto that numbe?
Therefore will | number you to the swdgsus said in Luke 19
“...and mine enemies who would not that | shoelidm over
them, bring here and slay them before me.), and ye shall all
bow down to the slaughter: because when | called, ye did not
answer; when | spake, ye did not hear; but did evil before mine
eyes, and did choose that wherein | delighted not. 13
Therefore thus saith the Lord GOD, Behold, my servants
(Israe) shall eat, but yé€those who have rejected their Lord
God)shall be hungy: behold, my servants shall drink, but ye
shall be thirsty: behold, my servants shall rejoice, but ye shall
be ashamedt4Behold, my servants shall sing for joy of heart,
but ye shall cry for sorrow of heart, and shall howl for vexation
of spirit. 15 And ye(the rejecting populatiorshall leave your
name for a curse unto my choggsrael):for the Lod GOD
shall slay thee, and call his servants by another naf@hat

he who blesseth himself in the earth shall bless himself in the
God of truth; and he that sweareth in the earth shall swear by
the God of truth; because the former troubles are forgotten,
and because they are hid from mine eyes.

This message compares the future of the two segments of Israel — the
people that accept the reign of the Lord God of Israel “the servants” and

those that reject him. The contrast is profound! These things are to tran-
spire when the House of Israel and the house of Judah are recalled as
told in Ezekiel 37 among other scriptures.
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Jeremiah

Jeremiah is one of three men in the scripture that was selected fer a spe
cific role prior to birth “in the womb”; John the Baptist and Jesus being
the other two. Jeremiah was ordained by God to ba prophet unto

the nations’ The term “nations” here is the Greek word “ethnos” which
means “tribes” also. Throughout the book there is no evidence he was
ever sent to be a prophet to any other “nation” than the two nations of
Israel — namely Israel and Judah. We are told that he was one of the
priests that lived in Anathoth in the